chapter one
1:1 Paul, an apostle of Jesus Christ by the will of God, and Timothy our brother,  {Pau/loj (n-nm-s) Paulos, Paul--avpo,stoloj (n-nm-s) an apostle; apposition to Paul--Cristo,j VIhsou/j (n-gm-s) Christ Jesus; subjective genitive; Jesus Christ sent Paul--dia, (pg) through; intermediate agency or means--qe,lhma (n-gn-s) that which one wants, desires, wills, purposes--qeo,j (n-gm-s) subjective gen.--kai, (cc) and, along with--Timo,qeoj (n-nm-s) Timothy--o` avdelfo,j (n-nm-s) the brother; article is for someone well known or acts as pronoun}
Exposition vs. 1
1. Paul begins this letter in his usual way, providing the name of the writer, the recipients to whom the letter is sent, and a standard greeting.

2. The fact that Paul begins letters like this consistently does not rule out the fact that he adapts his letters to the distinct situation he was addressing.

3. This may include some personal information about Paul (Rom. 1:1; Gal. 1:1), his credentials if necessary, and some description of the audience to whom he is writing.

4. While the letter to the churches in Galatia contained the most terse greeting (Gal. 1:2), the differences between Colossians and the introduction to Ephesians are minor. 

5. Paul begins this letter with his Roman nickname, which he seemed to favor; additionally, he is writing largely to Gentiles in Colosse.

6. Paul cites his apostolic authority as he identifies himself as an apostle of Jesus Christ; that office was the highest-ranking office in the Church Age.
7. The term avpo,stoloj (apostolos--apostle) is a noun that was derived from the verb avposte,llw (apostello--to send out).
8. The verb meant to dispatch someone for the purpose of achieving some objective; the noun denoted an authorized agent or representative who acted with the authority of, and on behalf of, the one who sent him.  Mk. 3:14, 6:7
9. That Paul did not assume this office as some self-appointed leader in the church is evident from two distinct things.
a. The first is the use of the subjective genitive Jesus Christ; the noun in the genitive functions as the subject of the verbal idea that is implicit in the noun apostle.
b. The second evidence is found in the prepositional phrase that follows, which directly attributes his position to the will of God.
10. This authority indicated that Paul was not acting as some self-appointed teacher; rather, he appealed to the divine commission he had personally received from Jesus Christ.

11. While some see the genitive phrase of Christ Jesus as expressing possession, it should be understood in a subjective sense; Paul is an authorized agent who has been commissioned by Jesus Christ.

12. The next prepositional phrase by the will of God modifies the noun apostle; the phrase denotes the efficient cause or agency by which Paul came to occupy his office.

13. It was important to Paul that people understood that he did not occupy his office because it was his plan, because of some merit he possessed, because he had appointed himself, or because he was appointed by some human agent(s).  Gal. 1:1

14. Rather, his position in God’s plan involved his recognition and acceptance of God’s will; Paul became an apostle because God willed that it should be so, and Paul cooperated with God’s directive will.

15. The Greek term qe,lhma (thelema--what is wished or willed) is used over sixty times in the New Testament and is mostly used to refer to the divine will.
a. It is only used twice in the plural, which would emphasize the fact that God’s will is not generally diverse or fluctuating; rather, it is viewed as a powerful unity.

b. That same reference work also notes that the term denotes the active divine resolve which cannot remain in the sphere of thought but demands action.

c. Thus, if God wills Paul to be an apostle, He must act on that desire and structure His plan in such a way that results in Paul actually becoming an apostle.
d. Obviously, God’s will does not rule out the human element; Paul had to recognize God’s will and make the volitional choice to orient to the divine desire.  Acts 9:3-16
16. God’s will not only appointed Paul as an apostle, it gave him his Paul authority, and determined that Colosse would be in his apostolic canon.

17. Paul includes Timothy in his greeting, whose inclusion has been understood to be important for two reasons.

a. The first is that it is evident that Timothy was present with Paul during the first Roman imprisonment; he is mentioned in three of the four Prison Epistles.  Phil. 1:1; Col. 1:1; Philemon 1:1

b. The second is that Paul makes a point of appending his own signature at the end of this letter, which suggests that he used an amanuensis; it is certainly possible (probable?) that Timothy was that writer.  Col. 4:18

c. What does seem apparent is that even though there is no evidence that Timothy had any prior contact with those in Colosse, Timothy was well known among the churches.

d. Paul seems to use the article with the noun brother when he knows the audience does or should know the man involved.  Rom. 16:23; Cor. 1:1 

Doctrine of Apostles
1:2 To the holy and faithful brothers living in Colossae, in union with Christ, Grace to you and peace from God our Father.  {o` (ddmp) to the ones, to those; dative of recipient, article goes with brothers--evn (pd) in, residing in--Kolossai, (n-df-p) Colossai, Colosse--a[gioj (a--dm-p) holy ones, saints--kai, (cc) connective; and  pisto,j (a--dm-p) actively, trusting, believing; passively, what is trustworthy, faithful-- avdelfo,j (n-dm-p) brothers, Christians--evn (pd)--Cristo,j (n-dm-s) in Christ; in union with Christ--ca,rij (n-nf-s) grace-- su, (npd-2p) to you all; dative of advantage--kai, (cc) and; connective--eivrh,nh (n-nf-s) peace--avpo, (pg) from--qeo,j (n-gm-s) God; ablative of source--path,r (n-gm-s) father; apposition to God--evgw, (npg-1p) of us; genitive of relationship}

Exposition vs. 2

1. Paul first locates those to whom he is writing geographically by using the prepositional phrase in Colosse, which has the sense of those living there.
2. The recipients of this letter are then identified by the Greek adjective a[gioj (hagios--holy, saint), which denotes that which is set apart, that which is separated and dedicated to the service of God.
3. All believers are holy/saints in that they are set apart by God for His purposes; separation does not merely denote separation from something negative (Satan, the cosmos, and unbelievers), but also separation to the positive will and purpose of God.

4. This biblical term should never be understood in the modern sense of one who is considered to be hyper-spiritual (as Catholics and others use the term), living above the cares and worries of mortal men.

5. Although there is some debate as to whether or not the terms holy and faithful both modify the noun brothers, it seems best to see these as ascriptive adjectives the modify brothers.
6. The two prepositional phrases (in Colosse, in union with Christ) also modify that same noun.

7. He identifies them as brothers, which is a term that seems to have been widely used in the ancient world to stress the intimacy of some association; the association became a second family of sorts.
8. Members of a particular association often spoke of those who shared equal status as brothers; this included religious associations, military units, trade guilds, and likely more.
9. When it is used in the context of the Bible, it is a reminder that all believers are part of the Royal Family and should do whatever is necessary to maintain the unity and integrity of that family.

10. The fact that Paul applies the adjective πιστός (pistos--believing, faithful) to these believers is unprecedented in his other writings; this indicates that at the time of writing Paul viewed these believers to be worthy of his trust, faithful and dependable.
11. Paul will elaborate on this matter of their faithfulness, using the triad of faith, love, and hope to describe their conduct.  Col. 1:4-5
12. Although Paul knows that there is dangerous teaching that is present around them, there is no indication that the church in Colosse had been influenced by it when Paul wrote.
13. The prepositional phrase in Christ not only deals with their position in Him, their union with Christ; it also provides the basis for their brotherhood.
14. This will be important as Paul develops his thoughts in this letter since their union and orientation to Christ is rooted in His sufficiency.  Col. 2:9-15
15. Later in this letter, Paul will deal with the matter of being in Christ in a spatial sense, since being in Christ means to keep seeking the things above.  Col. 3:1-2
16. The end of verse two contains Paul’s normal greeting with one exception; Paul does not include the Lord Jesus Christ in this greeting.

17. The Greek term ca,rij (charis—grace) refers to the undeserved and unmerited favor that one bestows upon another without thought of reward or repayment.
18. The term is a great one for summing up the good news of salvation in a single word; the undeserved and unmerited favor of God that is available and is freely bestowed on those who believe.

19. However, Paul is not simply acknowledging God’s Ph1 grace in salvation; he is conveying his desire that these believers continue to experience God’s Ph2 favor and peace.

20. Peace translates the Greek noun eivrh,nh (eirene--peace), which is similar in force to the Hebrew noun ~Alv' (shalom--peace); it denotes not only the absence of conflict, but also the state of peace and harmony that exists in a healthy relationship.
21. Peace refers to the results of reconciliation through Christ, the state of wholeness, completion, and harmony that characterizes the believer’s relationship with God.  Rom. 5:1

22. While grace and peace are both blessings related to Ph1 salvation, the text indicates that God continues to offer His grace and peace in time so that the believer can pursue Ph2 sanctification.  Heb. 12:14-15

23. If the believer is to enjoy the blessings of Ph2 grace and peace, he must be in fellowship and seeking to comply with God’s will.

a. Inner peace comes from the Holy Spirit and can be enjoyed by those walking in fellowship (Gal. 5:22), having resident Bible doctrine in the inner man (IIPet. 1:2), and applying of the faith-rest technique.  Phil. 4:6-7

b. Philippians 4:6-7 indicates that prayer plays an integral role in the believer enjoying the peace God offers in time; there is a supernatural component to the peace God offers, which transcends human comprehension.
c. Believers are commanded to have inner peace (Col. 3:15), indicating that the applying believer can enjoy inner tranquility in all manner of circumstances.  Ps. 4:8; IIThess. 3:16

d. Inner peace comes as a result of occupation with Christ (Jn. 14:1), the plan and promises of God (Ps. 119:165; Isa. 26:3-4; Rom. 15:13), and the leading of the Holy Spirit.  Rom. 8:6

e. Inner peace is also a result of orienting to Divine discipline, which is designed to produce the peaceful fruit of righteousness in the believer.  Heb. 12:11

f. Inner peace is often associated with inner happiness.  Prov. 12:20; Isa. 55:12; Rom. 14:17

24. The reference to God as our Father is designed to highlight the fact that believers have been adopted into the family of God and now enjoy the privileges that accrue to a son of God.  Rom. 8:16; 

Eph. 1:5

25. As mentioned before the absence of the phrase the Lord Jesus Christ has prompted some scribes to insert it here; however, the evidence is for the shorter reading.
1:3 We always give thanks for you to the God, Father of our Lord Jesus Christ, when we pray,  {euvcariste,w (vipa--1p) we give thanks--o` qeo,j (n-dm-s) to the God; dative of direct object--path,r  (n-dm-s) Father, entire phrase is in apposition to God--o` ku,rioj (n-gm-s) of the Lord; genitive of relationship--evgw, (npg-1p) us; genitive of subjection--VIhsou/j Cristo,j (n-gm-s) Jesus Christ; apposition to Lord--pa,ntote (ab) at all times, always--peri, (pg) concerning, for--su, (npg-2p) you all--proseu,comai (vppnnm1p) lit praying; temporal participle, when we pray, at the time we pray}
1:4 after having heard of your faith in Christ Jesus and the love which you have for all the saints;  {avkou,w (vpaanm1p) having heard, temporal, after having heard; cf 1:9--h` pi,stij (n-af-s) the faith--su, (npg-2p) of you all; possession--evn (pd) in--Cristo,j VIhsou/j (n-dm-s) Christ Jesus--kai, (cc) and; connective--h` avga,ph (n-af-s) the love--o[j (apraf-s) which love--e;cw (vipa--2p) you have, you keep demonstrating--eivj (pa) lit. into, for--pa/j (a--am-p) all--o` a[gioj (ap-am-p) the saints}

Exposition vs. 3-4
1. Paul begins this letter as he does most, emphasizing the matter of thanksgiving on behalf of those to whom he is writing.
2. One difference in Colossians is the use of the plural we, which Paul only uses in this letter and the letter to the Thessalonians.  IThess. 1:2

3. This is not an editorial use of the plural (when the speaker uses a plural but only means himself); the plural is used here since there are a number of other believers with him.
4. The first mention of thanksgiving leads Paul to write an elaborate sentence that concludes in verse eight.

5. While there is an element of gratitude for what the Colossians have received from God, there is an element of praise for the God who blessed them.
6. As is consistent throughout the New Testament, the protocol of prayer indicates that thanksgiving is to be offered to God, in the name of Jesus Christ.  Matt. 6:6,9; Eph. 5:20
7. There is a textual issue in verse 3 which some scribes sought to smooth out by adding καί (kai--and) between God and Father (Eph. 1:3), or by placing a definite article before Father.
8. However, the more difficult reading (this phrase is unique to this letter) is to be preferred; the corrected translation above reflects the Greek.

9. When Paul refers to God as the Father of our Lord Jesus Christ, he is tying the Old Testament concept of the one God of Israel to the revelation contained in His unique Son.

10. This specific designation anticipates the Son of God Christology, which is the central theme of the second thanksgiving that begins in verse 12.
11. The emphasis on the God as the Father of our Lord Jesus Christ is two-fold.
a. The relationship between the deity of the Father and the Son is addressed by the doctrine of eternal generation.  

b. The relationship between the humanity of the Son and His Father is addressed by the doctrine of the virgin birth.

12. Although it is placed toward the end of verse three, the adverb πάντοτε (pantote--at all times, always) modifies the verb give thanks; it has the sense of always, or at all times.
13. However, this does not mean continually in the sense of never ceasing; this type of expression was used in ancient writings (both Jewish and Gentile) to convey the idea of praying consistently and regularly.
14. The prepositional phrase περὶ ὑμῶν (peri humon--concerning you, for you) denotes the persons for whom thanksgiving is being offered.
15. The participle that follows is the verb προσεύχομαι (proseuchomai--praying), which should be understood in a temporal way to denote when thanksgiving was offered for the Colossians; it was always offered at the time Paul prayed.

16. Paul moves on in verse four with the participle from the verb ἀκούω (akouo--heard); the aorist participle generally denotes action prior to the action of the main verb give thanks.
17. The participle is to be classified as a temporal usage, although many of the English translations classify it as causal; once they heard about the Colossians spiritual orientation, they began to offer thanksgiving.
18. While Paul introduces the fact that they offered thanksgiving when they prayed, the content other than thanksgiving is not introduced until verse nine.
19. While Paul does not mention the source of their knowledge of the Colossian church, it is evident that a believer from Colosse was present with Paul in Rome at the time of writing.

20. Epaphras was the believer who first brought the gospel to Colosse and there is no doubt that he informed Paul about the condition of that local church.  Col. 1:7-8, 4:12-13

21. However, that is not who Paul has in view since he addresses Epaphras specifically in verse seven, indicating in verse eight that he has provided additional information.

22. Therefore, one cannot say definitively how, when, or where Paul had heard about the positive volition of those in Colosse; it may have been from believers travelling in that area or who had business in Colosse.

23. Paul lists two specific things that he and his team had heard about the Colossian believers; the first has to do with their faith, and the second with their love.

24. While it is not apparent in the English, when the verb ἀκούω (akouo--hear) is used with the accusative case (it often takes a genitive object) it means to hear with understanding, to comprehend.

25. It should be evident that when Paul speaks of hearing about their faith and their love, someone has informed him about their applications; it is the overt expressions of these virtues that can be seen by others.

26. Thus, Paul has not only heard of their faith, he understood that it was genuine; this was a church of Christians that was characterized by its consistency in faith.

27. The first object is the Greek noun πίστις (pistis--faith), which is one of basic systems by which mankind makes decisions; it is generally used in one of two ways in the Bible.
a. The first is in an objective sense, which deals with faith as the entire system or body of beliefs that comprise the faith.  Eph. 4:13; Col. 1:23

b. The second is in the subjective sense, which involves the active confidence and trust that the believer exercises in the plan and promises of God.  Eph. 2:8, 3:12

28. While it is to be understood in the second way in this verse, it is not addressing the matter of saving faith as it might appear in the English translation.
29. While one must exercise faith in order to be saved, the emphasis here is on the ongoing nature and expression of the Colossians’ faith, which is exercised in the sphere of their union with Christ.

30. The second object of Paul’s understanding is the virtue of love, which is one the most natural ways that faith is expressed.  Gal. 5:6; Eph. 1:15, 3:17; IThess. 1:3
31. The Greek noun ἀγάπη (agape--love) deals with the type of love that places the interests of the object of love first; it is a love that is characterized by giving and sacrifice and not how one feels about the object.  Jn. 3:16

32. The Colossians were the types of believers that expressed an active concern for one another, which was characterized by putting their own interests aside and focusing on the interests of others.  Phil. 2:3-4

33. While the environment of the local church is the primary arena in which Christian love is to be expressed and practiced, Paul goes beyond that and indicates that their love extends to all the saints.  
34. Obviously, the adjective πᾶς (pas--all, each, every) must be limited to those believers in Colosse, or to believers with whom they interact; this adjective may seem to mean all, but its force must be limited by context and common sense.
35. He certainly does not mean love in respect to benevolence in general or love for humanity at large; the accusative phrase (which is the case of limitation or extent) all the saints limits their love to other believers.
36. That is not to say that the Colossians were not good witnesses or did not apply properly toward those on the outside; rather, Paul’s emphasis is on the love they consistently demonstrate for the royal family.
1:5 because of the hope laid up for you in heaven, of which you previously heard in the word of truth, the gospel  {dia, (pa) on account of, because of--h` evlpi,j (n-af-s) the hope, the expectation; the object of hope--h` avpo,keimai (vppnaf-s) 4X, to put away for safekeeping, to reserve as a reward; restrictive participle--su, (npd-2p) for you all; dative of advantage--evn (pd) in--o` ouvrano,j (n-dm-p) in the heavens; in Heaven--o[j (apraf-s) which, refers to hope--proakou,w (viaa--2p) 10X, to hear beforehand  --evn (pd) instrumental of means, through, by means of--o` lo,goj (n-dm-s) the word, the message--h` avlh,qeia (n-gf-s) epexegetic, explains the content of the message--to, euvagge,lion (n-gn-s) apposition to the previous phrase; the gospel is the message of the truth}
Exposition vs. 5
1. Verse five continues the sentence with a prepositional phrase (because of the hope) that has left interpreters divided as to what it modifies.
a. Some take it as the cause or basis for the main verb give thanks from verse 3.

b. Others apply it to the previous concept of love from verse 4, while some link it to both faith and love from that verse.

c. Those that opt for the second option often do so because they classified the aorist participle in verse 4 (having heard) as having a causal force and not the normal temporal force.

2. While it is unusual, the phrase should probably be construed with the main verb εὐχαριστέω (eucharisteo--give thanks) and provides the basis or reason for Paul’s thanksgiving (because of the hope…).
3. What is also somewhat unusual is that the matter of one’s hope, his assurance of ultimate sanctification, does form one basis for the believer’s continuing faith in God and for his love for other believers (as evidenced by applications toward them).

4. The Greek noun ἐλπίς (elpis--hope, confidence) is used in two ways in the New Testament.

d. The first way it is used is subjectively to refer to the mental attitude of hope.

e. The second way it is used is objectively to refer to that for which one hopes--the object of one’s hope or expectations.
5. Paul uses it in the second way here as seen by the fact that the prepositional phrase in Heaven provides the location where the hope is to be found.

6. Peter goes farther and emphasizes this point by asserting that the hope of the believer is being guarded by God (IPet. 1:4); Jesus indicates that God protects it against the potential of loss, damage, decay, or theft.  Lk. 12:33

7. The hope of the believer is grounded in the existence of God (Ps. 31:24; Jer. 14:8), His attributes and character (IIThess. 2:16; ITim. 4:10; Tit. 1:2; Heb. 10:23), His word (Rom. 15:4), and His actions in the past.  Jer. 14:22; IICor. 1:8-10
8. The greatest of God’s actions in the past involved sending His son as an offering for sin (Jn. 1:29), imputing the sins of the world to Him (IICor. 5:21), raising Him from the dead (Acts 17:31), and exalting Him with eternal glory.  Phil. 2:9-10
9. The blessed hope is keyed to Jesus Christ; the hope is that God will bring to completion His work of salvation (Rom. 6:5), conform the believer to the image of Christ (Rom. 8:29), exalt him in glory (Rom. 5:2; Phil. 3:20-21), and usher in the new age in which righteousness dwells.  Gal. 5:5; IIPet. 3:13
10. It is evident from the New Testament that the unbeliever does not know God (IThess. 4:5), does not have a spiritual relationship with God (Jn. 3:18,36), and therefore has no real hope for the future.  Eph. 2:12; IThess. 4:13

11. The verb ἀπόκειμαι (apokeimai--lit. to place aside from, reserved aside) first has the idea of putting something away for safekeeping; Lohse notes that the idea of being prepared was considered to be language of certainty.
  Lk. 19:20
a. The term was used for an award; it was a common term in honorary documents expressing appreciation for some civic or other communal activity.

b. It was also used of that which deity determines for a man; that which is reserved for him will be awaiting him--be it the wrath of the gods or their blessing.
c. Thus, the victor in a contest could have great joy, knowing that the winner’s prize was already prepared and awaiting him.  IITim. 4:8
d. This same idea is found in the non-canonical book of Maccabees, which refers to the matter of the resurrection.  “And also in that he perceived that there was great favor laid up for those that died godly, it was a holy and good thought”.  IIMacc. 12:45

12. It is evident that Paul is not providing any new teaching here regarding hope; those in Colosse had previously heard about the matters of ultimate sanctification and eternal reward (likely from Epaphras) when he evangelized the area.  Col. 1:7
13. The noun λόγος (logos--word, thing) first refers to a unit of speech, but is used to refer to speech in general; it could be a question, an assertion, a command, a prophecy, etc.
14. However, it is used in a broader way to refer to the totality of a speech, message, or teaching; this is reflected by the New American Standard translation in Ephesians (as it is here).  Eph. 1:13

15. The entire phrase the message of the truth is then defined by the noun εὐαγγέλιον (euangelion-- good news, gospel, which is in apposition to that phrase.

16. The same message of the truth that proclaims Jesus Christ is the actual power of God that leads to salvation for all who will believe.  Rom. 1:16; James 1:18

17. Any good presentation of the gospel should include not only the message of mankind’s lost condition, the need to be saved, and faith in Christ as the mechanic for salvation; it should also include information with regard to final salvation--future resurrection.
18. The Greek noun avlh,qeia (aletheia—truth) is derived from the verb lanqa,nw (lanthano--be hidden, escape notice) with an alpha privative; the term literally means hiding nothing.
19. Truth refers to that which is objectively real or factual, things as they really exist, things which can be known or understood; it may be understood better by noting those things that contrast with truth.
a. It is opposite of going astray, wandering, or error.  IITim. 2:18

b. It is opposite of fictions of myths.  IITim. 4:4; Tit. 1:14

c. It is opposite of lies or falsehoods.  Jn. 8:44; IJn. 2:21

d. It is opposite of that which is wrong or evil.  Isa. 59:15

e. It is opposite of things that are pretexts (false justifications or excuses).  Phil. 1:18
20. Paul no doubt uses the expression the message of truth to contrast the truths that the Colossians had heard in the gospel with human philosophy, empty deceit, and human traditions that were characteristics of those advancing false doctrines.  Col. 2:8
21. The Greek noun euvagge,lion (euangelion—good news, gospel) was not a term of Christian origination; it was known and widely used by the Romans as a part of the cult of the emperor.

22. When important events occurred, such as a birthday or accession to power, they were celebrated as festivals within the empire.

23. Although the term could be used with a broad range of meanings, it was often used to describe the very best news possible; this might involve a coronation or the ascent of a sovereign to His throne, which was to inaugurate a time of deliverance, peace, and prosperity.

24. A calendar inscription from about 9 B.C. that was found in Asia Minor says of the emperor Octavian (Augustus), the birthday of the god (the Caesar) was for the world the beginning of joyful tidings, which have been proclaimed on his account.

25. That inscription is not much different than what is found at the beginning of Mark’s gospel; both of these introduce an historical event that inaugurates a new era for the world.  Mk. 1:1
1:6 which has come to you, just as in all the world also; it is constantly bearing fruit and increasing, even as it has been doing in you also since the day you heard of it and understood the grace of God in truth;  {to. (dgns) the one; antecedent is gospel--pa,reimi (vppagn-s) lit. to be alongside, to come, be present--eivj (pa) into--su, (npa-2p) you all--kaqw,j (cs) just as, even as--kai, (ab) adjunctive; also--evn (pd) in--pa/j (a--dm-s) all--o` ko,smoj (n-dm-s) the world--eivmi, (vipa--3s+) it is; emphasizes continuous action; periphrastic--karpofore,w (+vppmnn-s) 8X, to bear fruit; to produce good results; note middle voice--kai, (cc) connective, and--auvxa,nw (+vpppnn-s) passively, to grow, increase, become greater--kaqw,j (cs) just as, even as--kai, (ab) adjunctive, also--evn (pd) in, among--su, (npd-2p) you all  --avpo, (pg) from--o[j (aprgf) which--h`me,ra (n-gf-s) from which day=since or ever since--avkou,w (viaa--2p) you all heard--kai, (cc) connective, and--evpiginw,skw (viaa--2p) you all understood, comprehended--h` ca,rij (n-af-s) the grace; object of both heard and understood--o` qeo,j (n-gm-s) the God--evn (pd) in the sphere of--avlh,qeia (n-df-s) in truth, in reality}
Exposition vs. 6
1. In verse six, Paul goes on to elaborate on the gospel, its impact on the Colossians, and its impact in the world at large.
2. This verse contains two comparisons that relate to the experience of those in Colosse and to the experience of those in other parts of the world; the comparisons are precise as seen by the used of the conjunction καθώς (kathos--just as, even as).
a. The gospel had come to the Colossians just as it had to other people in other parts of the world.

b. The gospel was actively working to convert and transform people in Colosse just as it was working among others in other parts of the world.

3. This verse begins with an articular participle of the verb πάρειμι (pareimi--lit. to be alongside, to be present), which is adjectival and modifies the noun gospel from the previous verse.

4. The verb is actually in the present tense and has the idea that the gospel had not only come to Colosse, it was still present and actively functioning at the time of writing.

5. While the meaning of the verb is to be present, it should be evident that in order for something to be present, it must have come into Colosse; this accounts for the New American Standard translation which came to you.
6. The idea of movement (the penetration of the gospel) is also seen in the prepositional phrase εἰς ὑμᾶς (eis humas--lit. into you, among you all).

7. Paul is personifying the gospel at this point, but will switch to an agricultural metaphor in the next part of verse six.

8. The use of the conjunction καθώς (kathos--just as, even as) indicates that there was no substantial difference between the manner in which the gospel came to Colosse and the manner in which it came to other parts of the world.

9. Although the gospel is being personified, it should be evident that the gospel can only penetrate an area by means of human messengers who carry it.

10. The good news of Jesus Christ was brought to different places on the planet by those who had been saved and were motivated (either led by the spirit, being in an office, or as part of a team) to share the truth of God’s plan with others.
11. At the beginning of the Church Age, God used the persecution of the Jews to move believers out of Jerusalem and Judea in order to stimulate evangelism and fulfill the commission Jesus had left His disciples.  Acts 1:8, 11:19

12. One should also understand that there is a bit of hyperbole in the phrase all the world, which should not be understood in a universal sense; it refers to the places that the gospel had penetrated.
13. What Paul likely means is that from his perspective as a believing Jew, the salvation that had been foretold in the Old Testament, which had been offered to the Jews first, had now penetrated the Gentile world at large.  Jn. 4:22; Rom. 1:16
14. One important aspect of this comparison between the experience of the Colossians and the experience of those elsewhere is that the true gospel of Jesus Christ is universal.

15. A number of older interpreters have made the observation that false teachings are generally the result of localized deviations from the truth; however, the unadulterated gospel presents the same truth to all people, at all times, regardless of location.

16. Paul continues to describe the gospel with a periphrastic construction, which is designed to emphasize two continuing aspects of the gospel.
17. He employs an agricultural metaphor, which views the gospel as a plant that that has borne fruit in every area it has penetrated; further, it is viewed as a plant that continues to grow.
18. The first quality of bearing fruit is seen in the Greek verb καρποφορέω (karpophoreo--to bear fruit); this is the only place in the New Testament that this verb is found in the middle voice.
19. The use of the middle voice is designed to call attention to the subject; Robertson notes that in the middle voice, the subject is acting in relation to himself/itself.

20. The indirect or intensive middle places the emphasis more on the subject and less on the fact that he participates in the results of the verbal action.
21. This is important since the emphasis is not on the one who actually proclaims the gospel (or even on the Holy Spirit, who is working through the gospel), which is obviously necessary if unbelievers are to hear it; the emphasis is on the power that is intrinsic to the gospel and not to the human messenger.

22. In this case, the gospel has within itself the inherent power of God (Rom. 1:16), which is capable of producing fruit and accomplishing everything that God desires to accomplish.  Isa. 55:11
23. As Lightfoot noted years ago, “the gospel is essentially a re-productive organism, a plant whose seed is in itself”.

24. In this case, the fruit that the gospel produces are converts to Christianity.  Rom. 1:13

25. While some have stated that this is to be interpreted in terms of divine good production by believers, such is not the case; the emphasis is not on the believer or even the Holy Spirit, who are the agents of the gospel, it is on the gospel itself.

26. Nevertheless, the matter of divine good production by believers will be addressed later in this chapter.  Col. 1:10

27. The second quality that Paul mentions is seen in the verb αὐξάνω (auxano--to cause growth, to increase); the verb means to cause something to become greater in extent, size, or quality.

28. Although some have rejected the idea of numerical increase, that is what is likely in view; as the gospel produced converts (fruit), the gospel was becoming a larger force in the world.

29. The second comparison focuses on the fact that the very same realities of bearing fruit and increasing have been going on among the believers in Colosse from the very beginning of their exposure to the truth.
30. The phrase since the day you heard it expands on what Paul said in verse 5 about their previous exposure to the truth of the gospel.
31. What follows indicates that the Colossians not only had heard the gospel, they had comprehended the reality of what the grace of God actually means.
32. The function of the herald is to proclaim the truth; the purpose of that proclamation is to provoke an intelligent and understanding response to the good news.

33. That is precisely what happened in the case of the Colossians; Paul uses the strong verb ἐπιγινώσκω (epiginosko--know fully) to express their complete comprehension of the grace of God in salvation.

34. The final prepositional phrase ἐν ἀληθείᾳ (en aletheia--in truth) has been understood in a couple of ways; the first is to understand the phrase adverbially, which would mean that they understood the grace of God actually or in reality (this is the preferred understanding).

35. The second way it has been understood is modifying the phrase the grace of God, which would indicate that the grace of God is consistent with the truth; they are not mutually exclusive.  Jn. 1:14,17
36. This is important since their comprehension of God’s grace was consistent with the truth; since Paul validates their understanding and orientation, there is no need for further teachings that attempt to contradict or supplement the truth they have embraced.
37. This all indicates that the Colossians were still oriented to the truth they had received; although the local church was off to a good start and on solid ground spiritually, they still needed to mature in respect to their knowledge of God and application of the truth.  Col. 1:9-10

1:7 just as you learned it from Epaphras, our beloved fellow bond-slave, who is a faithful servant of Christ on your behalf,  {kaqw,j (cs) just as, even as--manqa,nw (viaa--2p) you all learned--avpo, (pg) from; ablative of source--VEpafra/j (n-gm-s) 3X, Epaphras--o` su,ndouloj (n-gm-s) 10X, one who serves the same master with another slave, fellow slave; apposition to Epaphras--avgaphto,j (a--gm-s) being love, beloved--evgw, (npg-1p) of us, our; genitive of relationship--o[j (aprnm-s) who, Epaphras-- eivmi, (vipa--3s) is, keeps on being--pisto,j (a--nm-s) being trusted, faithful, dependable--dia,konoj (n-nm-s) servant, minister--o` Cristo,j (n-gm-s) the Messiah, the Christ; objective genitive, he serves Christ; possessive, relationship--u`pe,r (pg) on behalf of--su, (npg-2p) textual issue; some have first person plural of us; others have second person plural you all}
1:8 and he also informed us of your love in the Spirit.  {o` dhlo,w (vpaanm-s) 7X, to make known what was unclear or had not been communicated previously--kai, (ab) adjunctive, also--evgw, (npd-1p) to us, indirect object--h` avga,ph (n-af-s) the lov--σύ (npg-2p) of you all, your; subjective genitive--evn (pd) in--pneu/ma (n-dn-s) spirit or Spirit}
Exposition vs. 7-8

1. These two verses serve to conclude the sentence that began in verse 3.
2. Paul has been discussing the working of the gospel in the world at large, which was exactly the same way it had been working in Colosse.

3. Paul now turns from the matter of the message to the messenger, using the conjunction καθώς (kathos--just as, even as) for the third time.

4. The use of this comparative is important in that it authenticates the gospel message that Epaphras brought to Colosse was precisely the same gospel Paul proclaimed. 

5. The fact that Paul introduces someone at this point in the letter indicates that he sees Epaphras as being someone to be commended for his work on behalf of the cause of Christ.
a. Although some have suggested that Paul vouches for Epaphras because he had developed a bad reputation for being lazy or incompetent, that is speculation and should be ignored.
b. It is evident that Epaphras had properly proclaimed the gospel and had converted some to Christ as indicated in the previous verse.

c. However, Epaphras’ teaching has likely been challenged by some false doctrines that would serve to undermine the gospel and the work Epaphras was doing in the Lycus Valley.
6. Although Epaphras is a contracted form of Epaphroditus, this is not a reference to Epaphroditus who was prominent in the letter to the Philippians.  Phil. 2:25

7. In fact, Epaphras is only identified with Colosse and the surrounding region in the Lycus Valley, while Epaphroditus is only identified with Philippi.  

8. Epaphras was a native of Colosse, but it is evident that Paul had never been to the Lycus Valley; this has led many to believe that Epaphras was likely converted during the extended time Paul was in Ephesus.  Acts 19:8-10
9. It seems likely that Epaphras had encountered Paul during his stay in Ephesus (perhaps with Philemon), believed the gospel Paul presented, and was motivated to share the gospel with those in his hometown.

10. Although it is clear that Epaphras was present with Timothy and Paul at the time of writing, he is not included as one of the senders; however, he is described as a faithful servant of Christ.
11. Paul’s use of the verb μανθάνω (manthano--learn, aquire knowledge or skill by being instructed) is somewhat unusual, but is likely used to indicate that Epaphras did not merely evangelize those in the Lycus Valley; he also instructed them in the doctrines and practices of the Christian faith.
12. The language Paul uses to describe Epaphras indicates that he was a faithful representative of both the gospel and Paul; he identifies Epaphras in two ways.
13. The first description indicates the Epaphras was a much-loved fellow servant with Paul; Paul uses the adjective ἀγαπητός (agapetos--loved, beloved) to modify the noun σύνδουλος (sundoulos--fellow slave).
a. This adjective is actually used as a title for Christ in Ephesians (Eph. 1:6), which reflects the reality of the relationship between God the Father and His Son.  Matt. 3:17, 12:18, 17:5

b. Since God’s natural Son is loved, it follows logically that all those that are in union with His Son are likewise loved.
c. While God loves believers, the emphasis here would seem to be on the fact that Epaphras is not only loved by God, but also loved by Paul and those who labor with him.
d. The adjective ἀγαπητός (agapetos--loved, beloved) is applied to believers frequently in the New Testament.  Rom. 1:7; ICor. 4:14; Eph. 5:1
14. The noun it modifies is σύνδουλος (sundoulos--fellow slave), which Paul only uses of two men.  Col. 1:7, 4:7

a. This designation is important in that it emphasizes the matter of the Lordship of Christ and the fact that Paul, Timothy, and Epaphras are all merely slaves of the Almighty.

b. The use of the slave metaphor also emphasizes the matter of redemption; believers have been bought with a price and have come under God’s ownership.  ICor. 6:20

c. The concept of spiritual slavery includes the facts that believers are now owned by God, dependent upon Him, and are to be ready to render willing and wholehearted service in His cause.
15. The relative pronoun ὅς (hos--who) introduces Paul’s second description of Epaphras, which identifies him as a faithful servant of Christ on your behalf.
16. The use of the present indicative of the verb εἰμί (eimi--be, is) would suggest that this Epaphras’ ongoing status is that of a faithful minister of God toward and on behalf of the Colossians.
17. The adjective πιστός (pistos--believer, faithful) is used of persons who demonstrated themselves to be faithful in business transactions, who were consistent in executing commands, or reliable in the discharge of duties.
18. It modifies the noun διάκονος (diakonos--agent, assistant, minister), which is used of one that serves under the authority of another, one that functions as an intermediary or assistant.
19. This noun does not have the same negative or lowly connotation of the term dou/loj (doulos—slave), which referred to one that had no actual rights, was the property of another, and served without choice.
20. The idea behind this word is one that serves willingly, one that places the interests of another person (very often a superior or other authority) above his own interests.
21. It is used very often of domestic servants (those that wait tables), or those who serve within a particular household (Lk. 17:8; Jn. 2:5,9); as such, it is the perfect word to describe Epaphras’ service to Paul and to those in Colosse.  
22. There is a textual issue that is almost evenly divided between the two possible readings of the prepositional phrase ὑπὲρ ὑμῶν (huper humon--on behalf of you all); the alternate reading ὑπὲρ ἡμῶν (huper hemon--on behalf of us) also enjoys the same textual support.

23. However, given that the context is one in which Paul is confirming the message of the gospel and the messenger who proclaimed it, it is more likely that Paul is saying that Epaphras is an authorized minister of the gospel, acting on behalf of God.
24. This also serves as a subtle indicator that Paul, as the apostle to the Gentiles, links Epaphras’ work with his own apostolic ministry; Epaphras has Paul’s stamp of approval since he is also proclaiming the identical apostolic gospel.
25. It should be evident that Epaphras has chosen to report to Paul, which makes good sense in that Paul was the apostolic authority for the Gentiles; Epaphras would have not only informed Paul of their love, but of the new challenges to the gospel that were surfacing in Colosse.
26. Paul moves on in verse 8 to provide at least some of the positive information that Epaphras had brought to him in Rome.
27. The verb δηλόω (deloo--to make manifest) is not used much in the New Testament, but has the sense of making something known or evident by declaring or announcing it.
28. What Epaphras announced to Paul and his company was that the Colossian church was manifesting the virtue of love in a significant way.

29. Paul does not provide any object for their love, so it seems best to recognized that the objects of love in verse 4 are also who Paul has in mind here.

30. Most recognize that Paul is referring specifically to the love that is generated in the believer by Holy Spirit.  Rom. 5:5
31. The Colossians have responded to the love the Holy Spirit has awakened in them and have demonstrated that love toward other believers.

32. The prepositional phrase ἐν πνεύματι (en pneumatic--in spirit, in the Spirit) serves to identify their love with the spiritual realm; as such, it goes beyond natural human affection to encompass the idea of self-sacrificial love.  IJn. 3:16, 4:9-11
33. When Paul uses the anarthrous noun πνεῦμα (pneuma--spirit) with the preposition ἐν (en--in, with, by) and does not qualify it (Holy Spirit, Spirit of God), it normally appears to refer to the spiritual realm.  Rom. 8:9; Eph. 2:22, 6:18
1:9 For this reason also, since the day we heard of it, we have not ceased to pray for you and to ask that you may be filled with the knowledge of His will in all spiritual wisdom and understanding,  {dia, (pa) because of--ou-toj (apdan-s) this cause, this reason--kai, (ab) adjunctive, also evgw, (npn-1p) we, emphatic--avpo, (pg) from--o[j (aprgf-s) which--h`me,ra (n-gf-s) day--avkou,w (viaa--1p) we heard--ouv (qn) no, not--pau,w (vipm--1p) 15X, to cause something to stop, to cease doing something; middle voice, to stop oneself--u`pe,r (pg) on behalf of--su, (npg-2p) you all--proseu,comai (vppnnm1p) praying; complementary participle--kai, (cc) connective--aivte,w (vppmnm1p) ask for, request; complementary participle--i[na (cc) introduces content rather than purpose--plhro,w (vsap--2p) you all might be filled-- h` evpi,gnwsij (n-af-s) full or complete knowledge; accusative of reference or denotes content--to. qe,lhma (n-gn-s) what one wishes or wants to happen, what is willed; objective genitive--auvto,j (npgm3s) subjective genitive; what God wills--evn (pd) instrumental=by being filled with; locative, in the sphere of--pa/j (a--df-s) lit. every form, all; governs both nouns--sofi,a (n-df-s) wisdom--kai, (cc) connective--su,nesij (n-df-s) 7X, understanding, insight, discernment--pneumatiko,j (a--df-s) 26X, spiritual as opposed to physical or simply human understanding; emphatic by position and governs both nouns}
Exposition vs. 9

1. Most interpreters have noted that in the opening sections of his letters Paul regularly moves from the matter of thanksgiving to the matter of his prayers and petitions.

2. There is no doubt that Paul repeats much of what he said in verses 3-8 since there are at least six parallels between the two sections.
3. The parallels are significant enough to indicate that Paul is deliberately tying the two sections together in order to subtly remind the Colossians that they are to continue on the spiritual path that began with the gospel.
4. Verse nine begins another lengthy sentence that extends through verse 20, but which contains a few pauses; 
5. The first section extends from verses 9-14, which takes the reader to the first pause, and is comprised of three parts; the sentence concludes with verses 15-20.
a. The first deals with the reality of Paul’s and Timothy’s unceasing prayers for the Colossians along with the content of those prayers.
b. The second part deals with Paul’s desire for the Colossians to live their Christian lives in a manner that is pleasing to God; this is followed by some description of what is involved in that lifestyle.
c. The third part of the sentence addresses the historical deliverance that God has provided in Christ; it also serves as a bridge that introduces the poetic material that follows.  Col. 1:15-20
6. The initial prepositional phrase Διὰ τοῦτο (Dia touto--because of this) points back to the recent report from Epaphras regarding the spiritual condition of the Colossian church.  Col. 1:8
7. While it is evident from Paul’s opening statements is that while he was impressed with the report of the impact of the gospel in Colosse, he recognized that the Colossians are still relatively young and must continue to pursue spiritual growth in Christ.

8. Not only is continuing in the faith critical to their future status, it is a necessary ingredient in standing against false teachers.  Col. 1:22-23

9. Paul follows that phrase with an adjunctive use of the conjunction καί (kai--also), which indicates that in addition to the matter of offering thanksgiving (Col. 1:3) Paul now includes the fact that they have also been praying and making requests of God on behalf of the Colossians.
10. Paul informs them that from the time he and his team had received the information about the success of the gospel in Colosse, they had not ceased praying for the believers there.
11. It is also possible that this conjunction is used to add the fact that Paul and his team are offering prayers in addition to those offered by the faithful minister Epaphras.

12. The verb παύω (pauo--cease, stop) is negated by the negative οὐ (ou--no, not), which is a negative way of stating what Paul had said in a positive way at the end of verse three.  Col. 1:3

13. The middle voice here indicates that Paul and company did not permit themselves to stop praying for the Colossians, which also conveys the idea of their consistency.
14. That verb is followed by two complementary participles (praying, asking), which complete the thought of the verb we have not ceased…
15. Although these verbs have a lot in common (some state that they are synonymous), when they are used together each focuses on a slightly different aspect of prayer. 
16. However, a number of interpreters see this as a hendiadys, which involves using two verbs joined by καί (kai--and) to express a single idea; in this case, it has the idea of asking in prayer.
17. The first verb προσεύχομαι (proseuchomai--pray) is the more general term; in fact, it is the most common verb for prayer and covers the entirety of the prayer life including praise, thanksgiving, petitions, and intercession for others.
18. The second complementary verb is αἰτέω (aiteo--ask for, request) is the more specific verb in that it focuses on a particular request. 
19. While the first verb praying is only used of requests which one makes to God, the verb asking is used of requests made to men (Matt. 5:42, 7:9) and God.  Matt. 7:7; Eph. 3:20

20. The prepositional phrase ὑπὲρ ὑμῶν (huper humon--over you all, on behalf of you all) indicates that the prayers being offered are on behalf of and for the benefit of the Colossians; these are not merely general prayers about them.  Col. 1:3
21. Winer indicates that the original idea of ὑπέρ (huper--over, above) was that of standing over someone in order to protect the person or ward off some danger.

22. This makes the prepositional phrase particularly appropriate since the solid doctrinal foundation that has been laid in Colosse is coming under attack and Paul seeks to protect the Colossians from deviating from the truth of the gospel.
23. Paul uses the conjunction ἵνα (hina--so that, in order that) with the subjunctive, which normally introduces a purpose clause; however, in this case it is used to introduce the content of Paul’s requests.
24. The aorist passive subjunctive of the verb πληρόω (pleroo--to make full, to fill) is an example of a divine passive; God is the ultimate agent and is referenced later in this verse by the pronoun αὐτός (autos--His).
25. The fact that the verb is in the subjunctive mood indicates that the action in view is uncertain but Paul knows it is probable; being filled with the knowledge of God’s will must be pursued, it is not automatic.

a. First, in order to come to a full understanding of God’s will, God must reveal that will; God alone knows what He thinks and He alone can disclose the knowledge of His will to the believer who desires to know it.  ICor. 2:11-12
b. The knowledge of God’s mind must be provided by God; however, the human responsibility is to place oneself in an environment that is conducive to spiritual growth where God can reveal his thinking.  ITim. 3:14-15, 4:11,13,15-16
c. The environment of the local church is where God communicates the knowledge of His plan in this dispensation.  ITim. 3:14-15, 4:11,13,15-16
d. Thus, while God is the ultimate agent, the doctrinal instruction comes from the immediate agent (the pastor-teacher), which is communicated by the intermediate agent (the Holy Spirit).
26. As Sumney notes, the reference to fullness probably also implies that Paul’s gospel brings with it what the other teachers claimed to offer.

27. The verb plhro,w (pleroo) is first used in the literal sense of filling something (a container) with something else; it is used figuratively here with the idea of filling the mind with complete understanding.
28. The noun evpi,gnwsij (epignosis--full knowledge) is a strengthened form of the noun gnw/sij (gnosis—knowledge).
a. While some interpreters indicate that the terms are very similar, and can be used interchangeably, most acknowledge that the prefixed preposition evpi, (epic--upon) intensifies the word.
b. Thus, most lexicons agree that evpi,gnwsij (epignosis--full or complete knowledge) refers to more complete and precise knowledge, particularly in matters related to God, morals, or ethics.

29. What Paul desires for the Colossians to grasp completely is the matter of God’s will, which must begin with an understanding of the plan of salvation, which is centered in the person and work of Jesus Christ.  Col. 2:2-3

30. Some interpreters have sought to limit the epignosis of God’s will to the matter of salvation and what God has done in Christ, the fact that Paul wants the Colossians to be filled suggests that this involves knowledge of every aspect of God’s will.

31. This is confirmed by the infinitive of purpose that follows at the beginning of verse 10, which is comprehensive since it deals with one’s entire Christian walk and seeking to please God in all things.
32. This would involve understanding where God wants the believer to be (the geographic will), along with what God wants the believer to think, to say, and to do in the varying situations that arise in the Christian life.

33. The final prepositional phrase in verse 9 has been understood in at least three ways, but the most likely is that the verb (be filled) is followed by a statement of the content (His will) and that is followed by sphere in which God’s will is to be found and understood.
34. This means that God’s will consists in all wisdom and understanding; the adjective πᾶς (pas--every, all) governs both anarthrous nouns and has the idea of every form of wisdom and understanding.
35. While the adjective πνευματικός (pneumatikos--what pertains to the spirit, spiritual) may be construed with the final noun only or with both of the matters of wisdom and understanding..
36. Most interpreters and translators favor the latter since both wisdom and understanding must be spiritual in nature (imparted by the Holy Spirit) and not simply fleshly (and certainly not demonic) wisdom and insight.  ICor. 2:13; James 3:15-17
37. The first term sofi,a (sophia—wisdom) was first used to denote an ability in a practical skill such as carpentry
, but later, it was limited to theoretical and intellectual knowledge; finally, it was used of a wise person who combined his knowledge with appropriate action.

38. It refers to the ability or capacity to understand and, as a result, to act in a way that leads one to practical success in whatever endeavor he may undertake.  Eccles. 10:10
39. The second noun Paul uses as a means to knowing God’s will is su,nesij (sunesis--understanding, comprehension), which deals with the matter of intelligence, comprehension, understanding, discernment, shrewdness, and insight.
40. As with God’s will and true wisdom, this quality is something that only God can provide through His Spirit (IITim. 2:7) in fact, this is one of the reasons that the Holy Spirit indwells believers.  ICor. 2:12
41. These two terms are likely designed to combat the particular false teachings that Paul opposes; the false teaching only had the appearance of wisdom (Col. 2:23) and the understanding that comes from the Spirit points to and culminates in Christ.  Col. 2:2-3 
1:10 so that you will walk in a manner worthy of the Lord, to please Him in all respects, bearing fruit in every good work and increasing in the knowledge of God;  {peripate,w (vnaa) to walk, to live your life; infinitive of purpose or result--avxi,wj (ab) 6X, worthily, suitably, in a manner that is appropriate--o` ku,rioj (n-gm-s) the Lord; complementary or objective genitive, completes the thought of the adverb--eivj (pa) into, resulting in, leading to--pa/j (a--af-s) every form, all--avreskei,a (n-af-s) 1X, lit. a willingness or desire to please, normally used in a negative sense--evn (pd) in, in the sphere of--pa/j (a--dn-s) every--e;rgon (n-dn-s) work, deed--avgaqo,j (a--dn-s) good, moral good, divine good--karpofore,w (vppanm2p) 8X, to cause to produce, to bear fruit; nominative, modifies the implied subject of pleroma and peripateo--kai, (cc) and; connective--auvxa,nw (vpppnm2p) to cause to become greater in size, extent, quantity, or quality--h` evpi,gnwsij (n-df-s) the full knowledge--o` qeo,j (n-gm-s) of the God}
Exposition vs. 10

1. Paul continues in verse 10 with an infinitive that may be classified as either purpose or result; if one construes it with the main verb regarding prayer, it serves to express the purpose of the prayers.
2. The verb peripate,w (peripateo--to walk, walk around) first refers to the reality of using one’s legs to move about from place to place; it is used figuratively to denote how one conducts his life, his habitual way of living.
3. The verb walk is used to express a common Jewish and biblical idiom; a person's lifestyle is pictured as a road on which he travels. 

4. Paul qualifies the infinitive of the verb peripate,w (peripateo--to walk, walk around) with the adverb avxi,wj (axios--something suitable or worthy).
5. The adjective ἀξίoς (axios--fitting, appropriate, worthy) originally meant to bring the scale into balance; it has the idea of that which is equivalent or comparable to something else.
6. The adverb is used to convey the idea of doing something in a manner that corresponds to or is worthy of something else; in this case the believer’s conduct is measured against the standard of the Lord.
7. Paul frequently exhorts believers to live according to the highest standards, conducting themselves in a manner consistent with their position in God’s plan.
a. Treat others in a manner worthy of the saints.  Rom. 16:2

b. Walk in a manner worthy of God’s calling.  Eph. 4:1

c. Walk in a manner worthy of the gospel of Christ.  Phil. 1:27

d. Walk in a manner worthy of God.  IThess. 2:12

8. As Keathley has observed, “to walk in a manner worthy of the Lord means to walk in a way that is commensurate and consistent with who the Lord is, what He has done, is doing, and will do for us.”
 
9. It should be evident that the emphasis on the full knowledge of God’s will and spiritual wisdom and understanding are not merely mental exercises; one’s understanding is to be reflected in his character, lifestyle, and witness.
10. The prepositional phrase that follows εἰς πᾶσαν ἀρεσκείαν (eis pasan areskeian--lit. into all pleasing, leading to being pleasing) expresses the result of a worthy walk.
11. The anarthrous noun ἀρεσκεία (areskeia--a desire or willingness to please someone, what is pleasing) is modified by the adjective πᾶς (pas--all, each, every), which conveys the idea of pleasing God in every aspect of life.
12. What follows in verses 10-12 includes a series of four participles, each of which is modified by a prepositional phrase; the verbs are bearing fruit, growing, being strengthened, and giving thanks.
13. Interpreters are somewhat divided as to whether these are part of the things Paul requests for the Colossians, or if these are four circumstantial participles that describe what a life that is pleasing looks like.
14. In the end, both are likely true; Paul would certainly desire these qualities and no doubt prayed for these things to be present in the Colossian church.

15. On the other hand, they are certainly qualities that are indicative of a worthy lifestyle; in that regard, these are not the only marks of a believer, but are characteristics that are typical of the growing believer.
16. The fact that they are participles emphasizes the ongoing nature of these actions; they describe the pattern of life for those who walk in such a manner as to please the Lord.

17. The first two participles repeat the language used in verse six to describe the impact of the gospel in the world at large and at Colosse in particular.
18. Paul expects the Colossians to continue to do what the gospel has already begun among them; however, the emphasis now focuses on the individuals within the local church rather than the gospel itself.
19. The use of the verb καρποφορέω (karpophoreo--to bear fruit or crops) introduces an agricultural metaphor that is first seen in the parable of the sower.  Matt. 13:23
20. The use of this agricultural metaphor should remind believers that the tree does not produce fruit apart by itself; there are a number of things that must be present if any plant is to bear fruit.

a. Some plants have to reach a certain point of maturity before they can bear fruit.

b. However, the analogy breaks down here because all believers can begin to bear fruit after salvation (if they are motivated and properly instructed).
c. The lack of sufficient water, nourishment, and sunlight can cause a plant to fail to bear fruit.
d. Planting a tree in the wrong environment can result in a lack of fruit; proper spacing, the depth of the soil, the pH of the soil, and the drainage are all significant factors in finally bearing fruit.
e. Damage from the environment, insects, weather, rot, and other diseases may inhibit or destroy production.
f. Failure to engage in systematic pruning, or not pruning properly, allows too much of the internal energy of the tree to flow to non-productive branches.

21. In the agricultural analogy the believer must recognize that God is the gardener, who plants properly, and who knows all that is needed to produce fruit in the life of the believer.  Ps. 1-4; Jn. 15:1-8

22. This matter of bearing fruit is then a result of the life inherent within the tree, which should cause believers to recognize that bearing fruit is contingent on union with Christ, who is our life (Col. 3:4); He produces fruit through the believer, by means of the working of the Holy Spirit and resident doctrine.

23. Fruit is used here of divine good production, the fruit that comes from the dynamic of the indwelling Holy Spirit and resident doctrine working together to provide instruction, motivation, direction, and the strength to produce divine good.  Eph. 3:16
24. This is at least one of the reasons for which God saved the believer.  Eph. 2:10

25. The work or activity is described by the adjective avgaqo,j (agathos--good), which refers to that which meets a high moral standard; these are works that are consistent with the truth, righteousness, biblical morality, and God’s will.  Rom. 2:7, 13:3; ITim. 2:10
26. Since God has a preexistent plan for the believer following salvation, the believer only needs to concern himself with figuring out what actions or course of action God desires for him.  Eph. 2:10
27. This adjective indicates that divine good production is not only beneficial for those on the receiving end of the application, but these deeds are morally and ethically appropriate.
28. The call for divine good production should also remind believers that they may be involved in good works, but are not actually bearing fruit.

29. The Bible makes it plain that all works that people consider to be good works are not necessarily producing fruit; works done based on wrong motives, things done in the energy of the flesh, or done without divine sanction are dead works that are characteristic of unbelievers.  Heb. 6:1

30. The final part of verse ten once again emphasizes the matter of having the knowledge of God, which is necessary if one is to understand what constitutes works of which He approves.

31. The matter of Bible study cannot be overestimated when one considers the matter of finding and obtaining the full knowledge of God’s plan.
32. The understanding of and obedience to the knowledge of God is clearly necessary if one is to know how to effectively bear fruit in the first place.
33. Therefore, there can be no doubt that the means of growing in the full knowledge of God is by pursuing the knowledge of the Scriptures, which is necessary if one intends to make progress in his understanding of God’s plan.  Matt. 4:4; Jn. 17:7
34. However, as all believers should know, the acquisition of God’s truth is designed to equip the believer to apply those truths as opportunities arise.  IITim. 3:16-17
35. In that regard, the pastor-teacher of the local church is responsible to devote himself to teaching the Word of God at the highest possible level.  ITim. 4:4-6,11,13,15
36. While the verb αὐξάνω (auxano--to cause to become greater, to grow in extent, size, quantity, or quality) was used of the numerical growth of the church (Col. 1:6), here is focuses on qualitative growth in the knowledge of God.
Doctrine of Divine Good
1:11 being strengthened with all power, according to the might of His glory, leading to all steadfastness and patience;  {evn (pd) with; introduces cognate dative of content
--pa/j (a--df-s) all, every--du,namij (n-df-s) ability, capability, power--dunamo,w (vpppnm2p) 2X, to cause one to be able or capable, to empower, enable, or strengthen--kata, (pa) according to--to, kra,toj (n-an-s) 12X, the ability to express strength or might--h` do,xa (n-gf-s) the glory, the expression of the divine essence; descriptive genitive, glorious might; partitive genitive, His might is one aspect of His glory--auvto,j (npgm3s) possessive, His glory--eivj (pa) lit. into, leading to, resulting in--pa/j (a--af-s) lit. every form, every type--u`pomonh, (n-af-s) lit. to remain under, to endure circumstances, to show perseverance--kai, (cc) kai; connective--makroqumi,a (n-af-s) 14X, lit. long to anger; nuance of patience with people or circumstances}
1:12 with joy giving thanks to the Father, the one who has qualified you to share in the inheritance of the saints in Light.  {meta, (pg) with, accompanied by--cara, (n-gf-s) joy, happiness, gladness--euvcariste,w (vppanm1p) giving thanks--o` path,r (n-dm-s) to the Father; dative of direct object--o` (ddms+) the one; apposition to the Father--i`kano,w (vpaadm-s) 2X, to cause to be adequate, to be qualified or competent--σύ (npa-2p) you all--eivj (pa) lit, into; leading to, resulting in--h` meri,j (n-af-s) 5X, a portion or part of a whole--o` klh/roj (n-gm-s) 11X, lit a lot, a stone or stick used to cast lots; that which is assigned by lot or given as a portion or share, an inheritance; partitive genitive--o` a[gioj (ap-gm-p) the holy ones, the saints; objective genitive, the saints receive the allotment--evn (pd) in, in the sphere of--o` fw/j (n-dn-s) the light, the realm of the kingdom of light}
Exposition vs. 11-12
1. The third participle Paul uses to express the next aspect of a worthy Christian lifestyle comes from the verb δυναμόω (dunamoo--to enable, to strengthen), which means to strengthen or empower someone.
2. The participle is in the passive voice, which should be understood as a divine passive; the Lord strengthens His people for the challenges of the Christian way of life.
3. The fact that this is a present participle indicates that this empowering is ongoing; God’s strength is continually made available to His people through the indwelling Holy Spirit.

4. The verb is qualified by a prepositional phrase, which uses the cognate noun δύναμις (dunamis--ability, capability); the noun refers to the capability, power, or ability to function in some way.

5. The anarthrous dative of content (power) is modified by the adjective πᾶς (pas--all, every), which conveys the idea of God providing every form of power or ability that might be required in the varying circumstances of the Christian way of life.
6. The following prepositional phrase according to the might of His glory introduces the standard by which God provides for the believer.
7. The noun kra,toj (kratos--strength) which follows in the text is derived from the verb krate,w (krateo), which first means to use one’s hands to make contact, to hold something or someone, and finally, to seize or take control.
8. Thus, this noun has the idea of the expression of resident strength and is used to refer to some act that demonstrates the expression of might.  Lk. 1:51; Eph. 1:19-20

9. It is also used to express the idea of might or supremacy which is expressed in the ability or power to rule, the power or might that affords one supremacy or control, the might of dominion.  ITim. 6:16; IPet. 5:11
10. It should be observed that this term is only used for supernatural might in the New Testament and never used of the power of men.

11. God’s might (omnipotence) is qualified by the genitive of the noun δόξα (doxa--brightness, splendor, glory), which refers to the full manifestation of the divine essence.

12. While it may simply be categorized as a descriptive genitive (reflected in the New American Standard translation); it may also be categorized as a partitive genitive, which means that God’s omnipotence is only one aspect of His person.
13. The glory of God refers to the sum total of His attributes, which focuses on the totality of His person; this includes His divine nature, His qualities, His character, His abilities, and His reputation.
14. The overt glory of God cannot be viewed by mortals because of the nature of its overwhelming splendor, but has been expressed in terms of light, fire, smoke, etc. so that men have some sense of the overwhelming magnificence that is God.  Ex. 33:20; ITim. 6:16; Rev. 15:8
15. The prepositional phrase that follows, which is introduced by the directional preposition εἰς (eis--into, for, leading to) points to the goal or purpose/result for which God’s might is provided.

16. A number of interpreters have noted that the terms for power might imply some overt spiritual action for which one is empowered.  Acts 1:8; Rom. 15:19; Col. 1:29

17. However, the power terms here are connected with the practice of more passive virtues that deal with patience in regard to circumstances and patience with people since the lack of these qualities puts significant strain on the believer’s strength.

18. Paul uses two anarthrous nouns that are both modified by the adjective πᾶς (pas--all, every); this construction once again emphasizes the matter of steadfastness and patience in every circumstance of life.

19. The first noun u`pomonh, (hupomone--steadfastness) is derived from a verb that means to abide or remain under; it denotes the ability to stick with it, to bear up under the pressures that one encounters in the course of his Christian life.

20. It is not merely the passive acceptance or acquiescence to something that one cannot control (as in Buddhism where elimination of suffering equals salvation); rather, it is the willing submission to that which is not pleasant, the willingness to stand firm under real pressures, difficulties, or opposition.

21. From the outset of the Church Age, believers were in the minority and were subject to various pressures, including general hostility and overt persecution.

22. This brings with it the temptation to conform to the prevailing culture of those around in them in order to avoid suffering on behalf of the truth.

23. The believer should not simply be resigned in the face of adversity; rather, he should recognize that His Father has allowed or brought various pressures into his life, which are designed for the ultimate blessing of the believer and to bring glory to God.

24. In that regard, the power that God provides does not provide immunity from difficulties and persecution; although it does not shield the believer from attack, it does enable the believer to stand firm in the midst of his testing.
25. The term is often translated by the English term perseverance, which is a critical quality one must possess if he is to produce the fruit God seeks (Lk. 8:15), and if he is to successfully complete his course.  Heb. 12:1

26. The second noun Paul uses is μακροθυμία (makrothumia--patience), which literally means long to anger; it refers to one that remains calm or tranquil in the face of provocation, one who is forbearing, one who is patient with regard to other people.

27. Thus, like his Father, the believer who is wronged or provoked by others does not immediately react with impatience; he does not mentally, verbally, or physically retaliate against the offender.  Rom. 2:4, 9:22
28. Although a number of English translations construe the final prepositional phrase with joy with the previous content of endurance and patience, it should be read with the participle giving thanks in verse 12.
29. As mentioned previously, verses 10-12 contain a series of four participles, each of which is modified by a prepositional phrase; the verbs are bearing fruit, growing, being strengthened, and giving thanks.
30. While it is true that the believer should be thankful while suffering under the tests that come from his circumstances or from other people, the structure of this section suggests that it modifies the following participle as it does in Philippians.  Phil. 1:4

31. This qualification indicates that the believer is not merely to offer thanksgiving in a cursory or superficial manner; rather, thanksgiving should flow from the joy that comes to those who orient to God’s plan and His Holy Spirit.  Jn. 15:11, 17:13; Gal. 5:22

32. Joy is a byproduct of one’s active faith in the truth (Rom. 15:13; IPet. 1:8) and can be the experience of the believer in spite of the pressures he faces in the angelic conflict.  IThess. 1:6; Heb. 10:34
33. The fourth participle that Paul uses to describe the lifestyle that is consistent with the Lord is εὐχαριστέω (eucharisteo--to give thanks); this verb means to offer appreciation or thanksgiving for benefits or blessings.
34. The concept of consistently giving thanks to the Father is found in other places in the New Testament, each of which has its own emphasis.  Eph. 5:20; Col. 3:17; IThess. 1:2, 5:18
35. However, God’s plan for mankind is contingent upon His grace, which has brought the potential for salvation to the human race.  Tit. 2:11

36. Given that man could do nothing to secure salvation apart from God’s grace, the response of the believer should be one that is characterized by the attitude of gratitude.

37. The verb ἱκανόω (hikanoo--make sufficient, qualify) has the sense of causing one to be adequate; BDAG suggests that this shades into the sense of qualifying by authorizing one or making him capable.

38. The use of the aorist participle has qualified you indicates that this action preceded the present action of giving thanks; it reaches back to the salvation adjustment of the Colossians.

39. The adjectival participle (the one having qualified you) modifies the noun Father, but should also be understood as a reason, cause, or basis for their joy and thanksgiving.

40. Paul certainly knows that no one is capable or qualified to inherit the kingdom apart from the grace and mercy of God; all people were born into spiritual death, could do nothing to redeem their lost condition, and could not deliver themselves from the wrath of God.  Eph. 2:1-3

41. What fallen man was incapable of doing was accomplished by God Himself; in verses 13 and 14 Paul will elaborate on how God qualified believers to share in the inheritance.

42. In a number of passages where the emphasis is on the grace of God with regard to salvation, there is also an emphasis on the matter of the believer’s hope for the future--his eternal inheritance.  Rom. 5:2; Eph. 1:18; Col. 1:5; Tit. 1:2, 2:13, 3:7

43. In this case, the emphasis is on the role of the Father and all that He has done in grace through Christ to ensure the believer a portion of that eternal inheritance.

44. The two terms Paul uses μερίς (meris--part or portion of a whole) and κλῆρος (kleros--a portion or share) were often found in the Old Testament to describe the earthly inheritance divided among the tribes of Israel.  Deut. 10:9; Josh. 19:9
45. The promise of the inheritance was first given to Abraham (Gen. 13:14-17), reiterated to Isaac (Gen. 26:3-4), passed on to Jacob (Gen. 35:11-12), and was later mediated through Moses.  Num. 26:52-56

46. That earthly inheritance serves as the frame of reference for the greater spiritual inheritance of which Paul now speaks.  Heb. 11:8-16

47. While the Church Age believer will begin to receive part of his inheritance/rewards at the Bema Seat (IICor. 5:10), and will receive some of his rewards during the Millennium (Lk. 19:15-17,19); the full inheritance of the Church awaits the time when the present heavens and earth will be spoken out of existence and a new heaven and a new earth will be created.  Rev. 20:11, 21:1

48. That inheritance belongs to a higher plane of existence and is provided in a new order that is eternal in nature; it completely transcends the temporal, earthly inheritance of Canaan.
49. The final phrase (the saints in light) has led to a couple of discussions; the first focuses on the identity of the saints in view.

50. Some interpreters seek to identify the holy ones as angels, but that is readily refuted by a parallel in Paul’s own writings.  
51. In the book of Acts, Paul uses very similar language to what is found in this verse and there is no doubt that he has believers in mind.  Acts 26:18

52. While the Old Testament focus was on the saints as the people of God (i.e. Israel), the gospel makes it plain that God’s salvation has been extended to believing Gentiles, who are now likewise set apart for God’s plan.

53. The final prepositional phrase (in the light) has been taken by some to modify the term saints/holy ones, but should be construed with the term inheritance.

54. This points to the fact that the inheritance belongs to a higher realm that is characterized by light; it differentiates the old earthly inheritance and the heavenly inheritance that belongs to the eternal realm.  IPet. 1:4; Rev. 21:22-26, 22:5

55. It is this knowledge that should fill the believer with joy and the desire to give thanks to God at every opportunity.

1:13 Who rescued us from the domain of darkness, and transferred us to the kingdom of His beloved Son,  {o[j (aprnm-s) Who=the Father--r`u,omai (viad--3s) 17X, deponent; to rescue from danger, to save or deliver--evgw, (npa-1p) us--evk (pg) from--h` evxousi,a (n-gf-s) a state of control over something, right, authority, control, dominion--to, sko,toj (n-gn-s) gloom, darkness; descriptive genitive characterized by darkness, or subjective, the authority darkness exercises; the articular noun may be a title for Satan--kai, (cc) connective, and--meqi,sthmi (viaa--3s) 5X, to move something, to remove or transfer--eivj (pa) into--h` basilei,a (n-af-s) royal rule, the act of ruling or what is ruled, a kingdom--o` ui`o,j (n-gm-s) possessive or subjective genitive, the kingdom He rules; also the object of the verbal noun love--h` avga,ph (n-gf-s) of the love=beloved; the son who embodies His love--auvto,j (npgm3s) of Him, subjective genitive, the Father loves the Son; Matt. 3:17}
1:14 in whom we have redemption, the forgiveness of our sins.  {evn (pd) in, positional truth--o[j (aprdm-s) the Son--e;cw (vipa--1p) we have, keep on having--h` avpolu,trwsij (n-af-s) 10X, lit. a buying back; to release from some state by payment of a ransom--h` a;fesij (n-af-s) 17X, apposition to redemption; the act of releasing or liberating someone, freeing from some obligation, guilt, or punishment; with regard to sins=forgiveness--h` a`marti,a (n-gf-p) the sins, missing the mark of righteousness; objective genitive; article may function as pronoun “our”}
Exposition vs. 13-14
1. Verse 13 continues with the relative pronoun ὅς (hos--who), which refers grammatically to the Father from verse 12.
2. Verse 13 provides some explanation of the things that were necessary for God the Father to qualify unbelievers to share in a portion of the eternal inheritance.  Col. 1:12b

3. God’s first act in qualifying believers is seen in the verb ῥύομαι (hruomai--rescue, deliver), which means to save or rescue from danger, with the implication that the danger is serious or acute.  Matt. 6:13; IICor. 1:10; IThess. 1:10
4. In this case, the danger is that of eternal separation from God, spending an eternity trapped by darkness, despair, and death with no hope of ever escaping the torment of the Lake of fire.  Rev. 20:10,15
5. As noted in the previous verse, all people were born into spiritual death, could do nothing to redeem their lost condition, and are constantly in danger of the wrath of God.  Jn. 3:36; Eph. 2:1-3
6. Paul used language in verse 12 that was found in the Septuagint regarding the division of the land of Promise that followed the Exodus from Egypt and the conquest of Canaan.

7. He continues in verse 13 to use language that is found in the Septuagint to describe the Exodus from Egypt, the redemption of God’s people, and the possession that they were to inherit.  Ex. 6:6-8

8. The understanding of God as the agent who rescues or delivers His people is firmly grounded in the Exodus, which was the event that became central to Jewish understanding of God.

9. Paul uses this language and applies it to a far greater deliverance than that of some national oppressor; it is deliverance from the cosmic forces that exercise their wills over unregenerate humans.

10. The idea is that all mankind is enslaved and imprisoned by demonic/satanic powers in a realm that is dominated by darkness and evil.  
11. Those who have been captured by evil (all mankind) are not able to free themselves from their slavery.  Rom. 5:6, 8:15,21
12. Since that is the case, God acted on behalf of the human race to provide the potential of salvation to all mankind; this is the only means of escape from the cosmic forces of darkness that dominate mankind.  Heb. 2:14-15
13. In that regard, Paul does not say that God delivered us from darkness; rather he uses a term that denotes a state of control over something, the right to act, or the freedom of choose.  Jn. 19:10-11
14. The noun ἐξουσία (exousia--the right to command, authority) is used to denote a ruling authority or to refer to the realm in which one exercises that authority--the domain or jurisdiction.  Lk. 23:7
15. Lightfoot offers several examples of that term being used in the sense of capricious or tyrannical use of such right to rule.

16. He goes on to contrast that tyrannical rule of Satan over his realm of darkness with the righteous, legitimate, and well-ordered kingdom of God the Son.
17. The use of this term indicates that darkness is not merely a state or realm of existence; instead, there is an active authority that governs that realm.  Eph. 2:2, 6:12
18. The darkness metaphor serves to convey the realities evil (Job 30:26; Isa. 5:20) sin, ignorance (Eph. 4:18), and death.  Job 38:17
19. The light metaphor serves to convey the realities of good (Gen. 1:4; Job 30:26) righteousness (Ps. 37:6; Isa. 59:9; IICor. 6:14), knowledge/wisdom (Eccles. 2:13; IICor. 4:6), and life.  Job 3:20; Jn. 1:4
20. All unbelievers reside in the domain of darkness, subject to the evil and lies of Satan, ignorant of the spiritual realities of the angelic conflict, dominated by the old sin nature, and dead in their trespasses and sins.
21. However, at the point of faith in Christ, God removes the believer from the domain of Satan and places him into a new kingdom ruled by His own Son.
22. The genitive string that closes verse 13 should be understood as follows:
a. The genitive Son is a subjective genitive; He rules the kingdom.

b. The term Son is modified by the genitive His, which should be classified as a genitive of relationship.

c. Most understand the genitive of love as a descriptive genitive, which refers to the love the Father has for the Son; it is roughly equivalent to My beloved Son.  Matt. 3:17, 17:5
23. The prepositional phrase at the beginning of verse 14 refers to Christ and the reality of what believers have as a result of positional truth.
24. There is a shift from the historical tenses and actions of verses 12-13 to the present tense in verse 14; the historical tenses stressed the work of God in salvation.

25. Most interpreters have noted this and recognize that the change in tense emphasizes that redemption is an existing reality, a present possession of those that are in Christ.
26. The Greek noun avpolu,trwsij (apolutrosis--redemption) is defined as the liberation of someone who is captive or in bondage by means of the payment of a price (the ransom).
27. Although that noun is not found in secular writings, the cognate Greek term lu,tron (lutron--price for release, ransom) was used of the price demanded for the release of baggage
 or for the release of  those captured in warfare.

28. Most usages of this family of word refer to the price paid by Jesus Christ on behalf of those that were in bondage to the old sin nature and living under spiritual death because of their position in Adam.  Rom. 5:17-18
29. While some theologians have suggested that the ransom price was paid to Satan (based on the fact that he holds men captive under darkness), that view cannot be supported biblically.  Matt. 12:29; IICor. 4:4

30. Rather, the ransom was related to God’s righteousness and the attribute of justice; the ransom price refers to His substitutionary death by which the righteousness and justice of God were propitiated (satisfied).  Rom. 3:25; Heb. 2:17

31. What is clear from the parallel passage in Ephesians is that the matters of redemption and the forgiveness of sins are procured by means of the spiritual death of Christ on the cross.  Eph. 1:7
32. The term redemption is further defined by the appositional phrase the forgiveness of our sins, which provides the consequence or result of redemption; that phrase is also governed by the present tense verb we have/we keep having.
33. The Greek noun a;fesij (aphesis--forgiveness) refers to a release of some sort; it is used in classical literature of the release of captives, the release from a legal charge, release from a financial obligation, or protection from retaliation.  
34. The related term pa,resij (paresis--disregarding, passing over) is used only once in the New Testament to denote the temporary suspension of punishment.  Rom. 3:25

35. The sacrificial system was God’s way of symbolically dealing with sins until the time Jesus Christ would come into the world and offer Himself as the actual sacrifice for sins.  Heb. 10:1-4, 10-12

36. This atoning sacrifice dealt with the matter of sins in actuality (as opposed to ceremonially) and provided forgiveness through the sacrifice of God’s Son.  Heb. 10:18

37. This appositional phrase sets forth a critical truth; the knowledge that one’s sins are forgiven in Christ assures the believer that his relationship with God is secure.  Heb. 10:4,10,14
38. Redemption in Jesus Christ procured the reality of the forgiveness of sins, which constitutes an important part of the freedom the believer enjoys in Christ; as Hoehner has noted, redemption is the cause, and forgiveness is the effect.
  Jn. 8:36; Gal. 5:1,13
Doctrine of Redemption
1:15 Who is the image of the invisible God, the firstborn of all creation.  {o[j (aprnm-s) who--eivmi, (vipa--3s) is, keeps on being--eivkw,n (n-nf-s) 23X, an image, likeness, visible expression; although anarthrous, He is the unique in that regard; IICor. 4:4--o` qeo,j (n-gm-s) the God; objective genitive--o` avo,ratoj (a--gm-s) 5X, what is not seen, invisible, unseen--prwto,tokoj (ap-nm-s) 8X, pertains to birth order, firstborn; also the status associated with the firstborn; anarthrous but definite by definition, there is only one firstborn in any family--pa/j (a--gf-s) lit. every created thing; partitive, or genitive of subordination if emphasizing rank--kti,sij (n-gf-s) 19X, used of the act of creating, or what is created}
Exposition vs. 15
1. Having given thanks for the Colossians (Col. 1:3-8), Paul prayed that these believers would continue to grow and live their lives in a worthy fashion.  Col. 1:9-12
2. Paul concluded the previous section with what God has done through His Son (Col. 1:12-14), which leads to a section that provides information regarding His person, His role in creation, His exalted status, and His role in reconciliation.
3. Verses 15-20 constitute the next section of this letter, which has been labeled as a hymn, poem, or a Christian confession regarding the person and work of God the Son; it focuses on the reality of His preeminence.
4. Although some continue to reject Pauline authorship, stating that this was originally material from another source, it is certainly possible that Paul could have used some existing material, or modified it for his own doctrinal purposes.

5. While extra-biblical material is not inspired, if an author of scripture decided to incorporate some of that material into his work, it then becomes inspired by the Holy Spirit’s choice in the matter of content.  IIPet. 1:20-21

6. The material found in verses 15-20 is designed first to support the teaching found in verses 12-14; the believer can be secure in his standing based on the person, power, and work of God’s Son on his behalf.
7. Additionally, the Christological statements are apparently not being debated since Paul provides no supporting evidence for his statements; thus, the readers likely already understood accepted these truths.
8. However, they are offered in order to confirm the Colossians’ relationship with God and to get them to consider (or reconsider) these truths in light of what the false teachers may advocate.
9. Although the New American Standard begins a new sentence with verse 15, the verse begins with the relative pronoun ὅς (hos--who), which continues the reference to His beloved Son, in whom we have redemption.  Col. 1:13-14
10. In that regard, Paul is discussing the entire person of Christ, who has provided redemption and the forgiveness of sins to those who believe.

11. Therefore, when one considers what Paul says about Christ, he must be aware of the fact that he can be speaking of His preexistent deity, His humanity, or the hypostatic union, which unites the nature of God and the nature of man into a single, unique God/man.
12. The fact that Paul uses the present indicative of the verb εἰμί (eimi--is, exists) indicates that the first statement is true in an ongoing sense; He is now and will continue to be the image of the invisible God.

13. At issue theologically is the use of the noun εἰκών (eikon--image, likeness, appearance), which refers to an object that is shaped to resemble the form or appearance of something or someone; it is used of engravings on coins and statues.  Matt. 22:20

14. Although the term is anarthrous, it emphasizes an attribute that is unique to Christ; since it is unique to Him, all English versions treat the noun as definite in that the context highlights the unique status of Christ.  IICor. 4:4
15. In the case of this direct statement, which may seem ironic on the surface, the image is the visible representation of that which is not visible or cannot be seen.  
16. Ironically enough, Chrysostom argued for the opposite view; he stated that if the archetype was invisible, the image must be invisible as well.

17. The term image was used in Greek philosophical traditions and it was understood that the image was considered inferior to that which is real, to that which it represented.
18. However, the term εἰκών (eikon--image) did not always imply a weakening or some copy of something; Plato used it to indicate that the world as a whole is the visible image of the invisible intellect he perceived as God.

19. It is also evident that the ancient pagan religions tended to believe that the god was somehow present in the image; this is confirmed by the fact that miracles and magic were often associated with the images.

20. The fact that Paul explicitly uses εἰμί (eimi--is, exists) indicates that the visible Christ is equal to the invisible or unseen God.  Jn. 1:1,14,18, 14:8-9;  IICor. 4:4; Phil. 2:6; Heb. 1:2-3
21. In Christ there is not merely some resemblance or similarity to God; He is the visible expression of God’s essence.  Phil. 2:6; Jn. 10:30, 17:21

22. Jesus Christ not only provides a visual representation of God’s divine attributes, He also expresses the grace, wisdom, glory, and character of God.  Jn. 1:14,17; Mk. 9:2-3
23. The adjective ἀόρατος (aoratos--not being seen, “invisible”) is not only used to describe those things that are not seen, but also those things which cannot be seen by mortal eyes.

24. God’s essence is such that He exists in the form of spirit and the expression of His essence is described in terms of light that is so powerful that humans could not survive exposure to it.  IJn. 1:5; ITim. 6:15-16; Ex. 33:20

25. Paul uses the adjective ἀόρατος (aoratos--invisible, unseen) to indict the Gentile world for their rejection of God; the physical creation is a manifestation of God’s invisible attributes, particularly focusing on His eternal power and divine nature.  Rom. 1:18-20
26. Although the creation provides a physical witness to God’s existence (this is part of general revelation), Jesus Christ provides a visual expression of God’s unseen attributes as part of special revelation.  

27. Since the image must be visible, this statement focuses on the whole person of Messiah; beginning with the Incarnation the Hypostasis has been the visible representation of the unseen God and now continues that status in the resurrection body.
28. Paul goes on to assert that Jesus Christ is the firstborn of all creation, which should not be understood in terms of His humanity, but only in terms of the deity of God the Son.
29. It is evident that the humanity of Jesus did not exist prior to creation of the universe; rather, it acknowledges the Son’s preexistence with respect to the created world.
30. His preexistence is documented by a number of means, the first of which is the content of verse 16, which attributes all of creation to His work; in order to create anything, one must first exist.  Jn. 1:3,10; IICor. 8:6; Heb. 1:2c
31. Secondly, Jesus asserted His preexistence on a number of occasions; He not only claimed to have come from Heaven (Jn. 3:13,31, 8:23), He asserted His equality with God.  Jn. 5:18, 10:30
32. He claimed to share the glory of God prior to the Incarnation (Jn. 17:5), and Paul asserts that He not only existed in the form of God, but was equal to Him.  Phil. 2:6

33. When one applies the term πρωτότοκος (prototokos--firstborn) to God the Son, it expresses the recognition of the doctrine of eternal generation.
34. The Nicene Creed expressed this truth as follows:

We believe in one Lord, Jesus Christ, the only Son of God,
eternally begotten of the Father,

God from God, Light from Light,
true God from true God, begotten not made, one in being with the Father.
Through him all things were made.

35. Although there is sufficient scriptural proof that God the Son preexisted all things, there are those that have advocated that He is a created being.

a. The first was Arius (c. 250-336 AD), who denied the deity of Christ; he maintained that the Son was not eternal, or of one nature with God, but was created as God’s instrument for the redemption of the world.

b. In that regard, the Council of Nicea was convened in 325 AD to investigate Arius’ claims; the council condemned the teaching as heretical and exiled Arius and his followers.
c. Although none of the modern sects claim descent from Arius, the Mormons teach that Jesus was divine but not eternal; their view is that the Son was created and that He and Satan are brothers.

d. Like the Arians, the Jehovah’s Witnesses also believe that the Son was created; their official position is that Jesus is the archangel Michael, and was the first created being.  

36. While the term firstborn certainly denotes temporal priority (Lk. 2:7; Heb. 11:28), that temporal priority often points to the importance, rank, or supremacy of the firstborn.

37. Both are true in the case of the God the Son; He existed in the form of God prior to creation and His authority extends to all creation.

38. God’s purpose for the Messiah is expressed in terms of the matter of being firstborn.
a. As the eternal Son, He is declared to be the firstborn of all creation.  Col. 1:15
b. At the Incarnation, He became God’s unique human son.  Jn. 1:14
c. At the resurrection, He became the firstborn from the dead.  Col. 1:18; Rev. 1:5
39. The purpose and final result of His exalted status is that He now is preeminent in everything; although not presently subjected, all things will eventually be subjected to the Son of God.  Heb. 2:6; Phil. 3:21

40. The term κτίσις (ktisis--creation) can be used of the act of creating, or can be used to refer to what has been created; in this case, the phrase all creation is more literally every created thing.
1:16 Because in Him all things were created, both in the heavens and on earth, visible and invisible, whether thrones or dominions or rulers or authorities-- all things have been created through Him and for Him.  {o[ti (cs) causal, because--evn (pd) in, with, by; instrumental--auvto,j (npdm3s) by Him--kti,zw (viap--3s) 15X, to call into being, to bring into existence, were created to. pa/j (ap-nn-p) the all things; all things collectively--evn (pd) in--o ouvrano,j (n-dm-p) heavens--kai, (cc) and; connective--evpi, (pg) on, upon--h` gh/ (n-gf-s) the earth--to. o`rato,j (ap-nn-p) 1X, what can be see, visible things--kai, (cc) and; connective--to. avo,ratoj (ap-nn-p) 5X, pertains to not being seen, unseen, invisible --ei;te (cs+) disjunctive conjunction; whether..or…or--qro,noj (n-nm-p) thrones; by metonymy, for what the throne stands for dominion, rule, sovereignty--ei;te (cc) or--kurio,thj (n-nf-p) 4X, the position or power of a lord--ei;te (cc) or--avrch, (n-nf-p) preeminent leaders, rulers--ei;te (cc) or--evxousi,a (n-nf-p) authorities--to. pa/j (ap-nn-p) the all things--dia, (pg) used with genitive for intermediate agency--auvto,j (npgm3s) through Him--kai, (cc) connective, and--eivj (pa) lit. into, for--auvto,j (npam3s) for Him-- kti,zw (virp--3s) have been created; note perfect tense}
1:17 and He is before all things, and in Him all things hold together.  {kai, (cc) connective, and-- auvto,j (npnm3s) He, He alone, emphatic--eivmi, (vipa--3s) is--pro, (pg) before--pa/j (ap-gn-p) all things--kai, (cc) connective, and--to. pa/j (ap-nn-p) the all things--evn (pd) in--auvto,j (npdm3s) Him--suni,sthmi (vira--3s) 16X, lit. to stand with; to hold together, to continue, to cohere}
Exposition vs. 16-17
1. Paul continues in verse 16 with the conjunction ὅτι (hoti--that, because), which introduces the cause or basis for Christ’s supremacy as the firstborn over all creation.
2. The use of the causal preposition to explain the previous statement serves to reinforce the truth that the Firstborn is distinct from all creation.
3. Although it is tempting to see the first prepositional phrase as having instrumental force (which is reflected in the New American Standard translation), it should be understood in its normal locative sense.

4. While some see the passive verb were created as referencing the fact that the Father created in the sphere of His Son, others suggest that the Son is seen creating in the domain or sphere of His own wisdom and power.
5. The issue here is not on who actually did the creating (the Godhead is linked with creation); rather, it is focusing on the preeminence of the Son in whom all things were created.

6. In that regard, it is evident that God the Father has delegated the administration of the universe to God the Son.

7. There is no question that the end of verse 16 clearly identifies the Son as the agent through whom all things came into existence; all things were made by Him, in Him, and for Him.
8. The verb κτίζω (ktizo--create, call into existence) should be understood as a constative aorist; it describes the action in summary fashion, without focusing on the beginning or end of the action specifically. 
9. The constative aorist is used for a multitude of actions; the event might be iterative (happening from time to time), durative (constantly occurring), or momentary (one occurrence).
10. In this case, creation was iterative; it involved the creation of angels (Ezek. 28:13,15), the creation of the heavens and the earth (Gen. 1:1), the creation of man (Gen. 1:26-27), and the creation of the lower orders of life.  Gen. 1:20-21,24-25
11. The comprehensive nature of the creation is expressed by the articular adjective πᾶς (pas--all, each, every), which means all things collectively.
12. Although the neuter plural of πᾶς (pas--all things) would deal with all animate and inanimate creation, Paul emphasizes the totality of all things by adding three sets of qualifiers; in Heaven and on earth, visible and invisible, and all personal beings.  
13. Paul goes on to describe what is in view in the all things; he divides creation into those things that are part of the heavenly realm and those things that that are found on the earth.
14. The phrase heaven and earth is used often enough to understand that this is a biblical merism, which is a figure of speech that uses contrasting terms to refer to the whole or entirety of something.  Gen. 1:1, 2:4; Matt. 11:25
15. Some suggest that this pair forms a chiasmus with the following pair of adjectives (visible and invisible) since the things in heaven are unseen and the things on earth are visible.

16. However, it should be evident that there are visible and invisible things within the heavenly sphere; the visible things being the sun, moon, stars, and other material creations, while the invisible deals with the inhabitants of heaven.
17. The visible things on the earth include inanimate creations (grass, rocks, and trees), animate lower creation (animals, insects, etc.), and mankind; the invisible include things like some elements, viruses, bacteria, etc.
18. The next set of contrasts is far less common (and is also a merism), but acknowledges that parts of God’s creation are visible to man and parts are invisible.
19. Paul proceeds to use four terms that deal with positions of power, or the exercise of it; while each of these terms has its own nuance, the purpose of using them in such close proximity to one another is to express the superiority of God’s Son in the most comprehensive way.

20. Interpreters are divided on a couple of issues regarding these terms and Paul’s intention; the first is whether these terms are to be applied to earthly powers, heavenly powers, or to both.

21. The first term is the Greek θρόνος (thronos--chair, seat, throne), which is used by extension to mean one who has supreme power over some political entity; it is used of both heavenly thrones (Matt. 5:34; Heb. 8:1) and earthly thrones   Lk. 1:32,52

22. The second noun kurio,thj (kuriotes--lordship, “dominion”) refers to the essential power of the ku,rioj (kurios--lord, master); the lord is one who is in charge by virtue of possession or ownership.
a. The term is only used four times in the New Testament and refers to the authority of a lord or of his dominion.  Eph. 1:21; Col. 1:16
b. None of the four passages seem to indicate clearly whether human or angelic lords are in view, but it is linked with angels in Second Peter and Jude.  IIPet. 2:10; Jude 1:8

23. The third noun avrch, (arche--beginning, ruler) first means to initiate an action or process; it is often simply translated by the English term beginning.  Matt. 19:4,8
a. It came to be used of one who has the right to commence something, an authority figure or ruler who initiates some action or process (Lk. 12:11; Tit. 3:1); it also refers to the domain, rule, or sphere of influence of a ruler.  Lk. 20:20
b. When one considers the way this term and the related noun a;rcwn (archon--ruler, leader, prince) are used, it becomes apparent that they are both used of earthly and angelic rulers.  Jn. 7:48, 16:11
24. The final term evxousi,a (exousia--authority) first deals with the liberty or freedom to act; it denotes a state of control over something, the right to decide, and the authority to enforce that determination.  Jn. 19:10-11

a. Of the 102 times it is used in the New Testament, it is only used 8 times in the plural.

b. As with the previous term, it is used of both earthly authorities (Rom. 13:1) and angelic authorities.  Eph. 3:10
c. However, the most recent usage tied it to Satan, and the usage later in the letter to the Colossians indicates that that these are angelic authorities.  Col. 2:15
25. Thus, it seems that here, and in Ephesians, these terms should be understood in terms of angelic majesties and not earthly rulers; while one may apply them to earthly rulers, that would probably be an application and not the interpretation.
26. It should be observed that while this list is describing various levels or ranks of angelic beings, there is no attempt here to provide any sort of hierarchy among the angels, although it seems certain that one exists.
27. As part of Paul’s emphasis on Christ’s universal rule, he uses these four terms to include all spiritual beings, without necessarily distinguishing between good and evil angels since all were created by the Son.
28. The final portion of verse 16 repeats the articular use of πᾶς (pas--all, the all things), which is placed forward for emphasis; it is the subject of the perfect passive verb κτίζω (ktizo--created).

29. The first statement regarding creation dealt with the reality of it; the constative aorist simply deals with the fact of the matter apart from other considerations.
30. However, the perfect tense at the end of this verse deals with the existing results or creation; His creation continues to exist since He upholds it.  Heb. 1:3
31. Additionally, the world not only owes its very existence to the Son of God, it owes its allegiance to Him as the Creator.
32. It is followed by the final two statements, which conclude this part of the hymn/confession; the first indicates that Jesus was the intermediate agent through whom all creation came into existence.  Jn. 1:3; Heb. 1:2
33. Not only were all things created in Him, all things were created by His power and wisdom; this began with His formation of angels and continued with the creation of the material universe, mankind, and all lower creation.
34. The final prepositional phrase for Him is introduced by the preposition εἰς (eis--into), which should be understood to introduce the goal or purpose for something.
35. Thus, the Son of God created all things for His purpose; beyond that, he is the goal toward whom all things are moving.

36. Further, all things will ultimately find their resolution in Him.

37. There is a parallel in Ephesians that addresses the reality of the recapitulation of all things in Messiah.  Eph. 1:10

a. The verb avnakefalaio,w (anakephalaioo—sum up) is only used two times in the New Testament and is derived from the noun kefa,laion (kephalaion—sum, summary, main point) and the prefix avna, (ana—up, again).  Rom. 13:9
b. It was used of the orator in order to describe the repetition and summarization of his main points just prior to the conclusion of his speech; the verb without the prefix is found in Hebrews.  Heb. 8:1
c. John Murray cites Plutarch, who used the noun (without the prefix) to describe how a well-planned city explained the object of the individual houses.

d. It has the idea that an ordered whole explains the purposes and placement of the individual parts, which is precisely what will happen in Christ.

e. All the individual believers, elect angels, institutions, and events of history will be gathered into Christ, where their existence and purpose in God’s plan will be clearly understood and finally realized.

f. However, one should not think that this is teaching the inevitability of universal salvation; one must recognize that this is limited to those things in Christ.
g. While it is not mentioned here, the recapitulation of all things in Christ is only made possible by the fact that He has reconciled all things to God via His sacrifice on the cross.  Col. 1:20
h. One reason for uniting everything in Christ is that when sin was introduced into the universe it resulted in alienation and chaos; however, God will restore all things to their proper place as He harmonizes everything in Christ.  Rom. 8:20-21

i. Although the noun kefa,laion (kephalaion—main point, summary) is derived from the noun kefalh, (kephale—head), this passage is not only focusing on the fact that Christ will head up this order, it also indicates that Christ will occupy the highest position in the administration.  Eph. 1:20-23; Phil. 2:9; Col. 1:18
j. The expression ta. pa,nta (ta panta—the all things) is more carefully defined by the two phrases that follow, each of which is introduced with the neuter plural of the definite article.
k. Although the phrases have been understood in several ways, the use of the neuter plural would suggest that it encompasses all creation, animate and inanimate, which will be resolved in Christ.
l. The use of the phrases in the heavens and on the earth is consistent with the fact that God created all things in these realms and all things will be reconciled in Christ.  Gen. 1:1; Isa. 40:22; Col. 1:15-17; Heb. 1:10
38. Verse 17, which is connected by καί (kai--and) contains two more statements about the Firstborn; the first deals with His temporal priority in time while the second deals with His present relationship to creation.

39. Although the preposition πρό (pro--before) can have a spatial sense (being before as in the presence of) or a temporal sense (priority in time), it should be understood in the latter way in this verse.

40. This is confirmed by the fact that Paul only uses this preposition to denote priority in time; thus, he is unequivocally asserting the preexistence of the God the Son.  Rom. 16:7; ICor. 2:7; Eph. 1:4
41. The final statement once again uses the articular adjective πᾶς (pas--all, the all things) to stress the totality of creation.

42. The statement involves the fact that God the Son not only preexisted His creation, once He created it, He continues to support and sustain His creation.  Ps. 33:6-9, 148:5-6; Heb. 1:3

43. This provides another proof of the Lord’s superiority to all things (especially hostile angelic forces) since they could not even continue to exist apart from the powerful command of the Son.
Doctrine of Angels
1:18 and He is the head of the body, the church; and He is the beginning, the firstborn from the dead, so that He Himself will come to have first place in everything.  {kai, (cc) connective, and--auvto,j (npnm3s) emphatic; He Himself, He alone--eivmi, (vipa--3s) is, keeps on being--h` kefalh, (n-nf-s) the head--to, sw/ma (n-gn-s) of the body; partitive, subordination, the church is subordinate to Him--h` evkklhsi,a (n-gf-s) genitive of apposition to body--o[j (aprnm-s) who; New American Standard “He”--eivmi, (vipa--3s) is--avrch, (n-nf-s) lit. a beginning--prwto,tokoj (a--nm-s), firstborn; apposition to arche and explains beginning--evk (pg) from; ablative of source--o` nekro,j (ap-gm-p) the dead ones--i[na (cs) introduces purpose clause--gi,nomai (vsad--3s) might become, come to be--evn (pd) in--pa/j (ap-dn-p) all things, in all aspects--auvto,j (npnm3s) He, emphatic, He alone--prwteu,w (vppanm-s) 1X, to have first place, to be preeminent, supreme; periphrastic with ginomai} 
Exposition vs. 18

1. Verse 18 continues with another use of the conjunction καί (kai--and); it contains two more declarations about God’s Son and concludes with a purpose clause.
2. The emphasis now shifts from the cosmic order at large to the Church; it also shifts from the matter of creation to the matter of reconciliation (the new creation).
3. Paul uses a metaphor that he used in other places regarding the universal Church; in other places the metaphor is designed to express the diversity and the unity of the body.  Rom. 12:4-5; ICor. 12:12-27
4. However, when he specifically uses the head and body metaphor, the focus is on the organic union that exists between Christ and all believers.

5. The noun κεφαλή (kephale--head) is primarily used in a literal sense to refer to the part of the body that contains the brain.  Matt. 5:36, 6:17, 8:20, 10:30

6. It is also used metaphorically and that has led to some significant discussion (volumes) regarding how one is to understand the head and body metaphor.  
7. This is critical to the interpretation since the head is the key element in the analogy.
a. Classical Greek literature used this term to denote one who had been exalted in some way beyond others, one entrusted with superior rank, authority, or power. 
b. Like the classic writers, the translators of the Septuagint also used this term to denote the heads of society.  Judges 10:18, 11:11; IISam. 22:44
8. However, a number of modern interpreters (particularly those with feminist ideologies) seek to reinterpret the term; they suggest that it should be understood in the sense of source.
a. This view is supported by one single reference in Liddell Scott in which the term is used for the headwaters, the source, or origin of a river.
b. However, most either ignore or refuse to acknowledge that the citation indicates that the term can mean this only when it is used in the plural (which it is not in this verse).
c. It is never used to mean source in the Septuagint and the term is only used three times in the plural in the gospels (Matt. 27:39; Mk. 15:29; Lk. 21:28); it is not found in the plural in any of the epistles.
d. While it is used 14 times in the book of Revelation, none of those usages may be legitimately translated as source.
e. In addition to that, all the standard Greek lexicons agree that the term is used to denote one of superior rank or authority; not one of these standard works even suggests source as a definition.
9. A majority of orthodox, conservative interpreters accept the definition that is found in the Louw-Nida Lexicon, which states that kefalh, (kephale--head) is used metaphorically to refer to one who is superior or supreme, one who has superior rank or pre-eminent status; this position also involves  the authority to order or command.
10. The metaphor would seem to be one that should be understood against the background of how a normal head and body function.
11. Thus, one should not limit the concept of the head to the simple matter of authority (that is certainly part of the head metaphor), since the organic relationship between the head and the physical body involves things that are far more complex.
12. As Barth has pointed out, Paul’s understanding of physiological realities allowed him to ascribe to the head something much more than authority over (or simple domination of) the body.

13. From Hippocrates forward, the head has been viewed as the command and control center of the body; the ability of the brain to perceive and interpret input allows it to control and coordinate the various parts of the body.

14. In the ancient world, the head was conceived to govern the body; the head not only provides direction and controls the body, it makes provision for its nourishment and care. 
15. As such, Jesus Christ is the focal point of the Church, the preeminent one who provides direction, nourishment, and care for the Church.
16. Paul moves on to say that He is a beginning, which as usual in the New Testament is expressed without the article; this is due to the fact that there are multiple beginnings referenced in the Bible.
17. In this case, Paul immediately specifies exactly what he means; the term firstborn is in apposition to the term beginning.
18. The previous use of the term firstborn indicated the He existed prior to and was superior to His creation; this usage relates the Lord to a specific group and indicates that He alone heads up the new creation.  
19. Although the noun νεκρός (nekros--without life, dead) is used of various types of death, the emphasis here is on those who are physically dead.  Rev. 1:5,18

20. As the first man to experience bodily resurrection (not resuscitation), Jesus Christ enjoys a preeminent status over those that will be redeemed in the future.  Rom. 8:29
21. This title is used to indicate that He is the first (and most exalted) of a great number that will experience bodily resurrection, emphasizing that His resurrection is a harbinger (something that foreshadows a future event) of our resurrection.  Rom. 8:29

22. The scriptures are clear that it was the resurrection from the dead that defined or proved that Jesus Christ was the Son of God with power (Rom. 1:4); it was at the resurrection that God declared His new status as the exalted Son of God, the heir of all things.  Ps. 2:7-8
23. It is not that He was not the Son of God previously and somehow became the Son of God at the resurrection; rather, there was no change in His essence, but a change in His status, power, and function.
24. His resurrection is not only an essential article of the Christian faith (ICor. 15:12-20), it serves as a precursor to the resurrection of the universal Church.  Rom. 8:29-30; ICor. 15:20-23; IICor. 4:14
25. The final portion of verse 18 introduces a purpose clause that addresses the matter of the supremacy of Jesus Christ over all things.

26. The verb γίνομαι (ginomai--to become) means to experience a change of some sort; in this case it denotes entry into a new condition.
27. Paul has already indicated that Christ is and always was supreme in relation to the universe, but in relation to the Church he became supreme by means of His resurrection to immortality.  
28. The paradox between the fact that He was before all things and yet does not become preeminent until the time of His resurrection is explained by the necessity of His work on the cross.
29. Following His spiritual death for sins, the Son dismissed His human spirit and physically died; when God raised Him from the dead and exalted Him, it provided a public proof of His preeminence.  Phil. 2:9-11
Doctrine of Beginnings
Doctrine of Deaths
1:19 For God was pleased for all the fullness to dwell in Him,  {o[ti (cs) causal; because--evn (pd) in--auvto,j (npdm3s) Him; Jesus Christ--the Father is the unexpressed subject of the following verb --euvdoke,w (viaa--3s) 21X, to consider something as good, to take pleasure, to be pleased--pa/j (a--an-s) all--to, plh,rwma (n-an-s) the fullness of deity; God in all His fullness, all His attributes; accus. of general reference, subject of infinitive that follows--katoike,w (vnaa) to settle down, to reside, has the idea of permanence; complementary infin.}

Exposition vs. 19

1. Verse 19 begins with the conjunction ὅτι (hoti--because), which is used to tie verse 19 to verse 18; another reason that the Son is preeminent is because God’s fullness dwells in Him

2. Verse 18 indicated that Christ is the beginning and the firstborn so that he might be preeminent; verse 19 states that he is supreme because all the fullness dwells in him. 
3. Verse 19 contains some difficulty since the subject of the verb was pleased is debated, which has resulted in two understandings as to that subject.
a. The first view recognizes that the phrase all the fullness has the same form in the nominative case as it does in the accusative case.

b. Thus, that phrase is to be construed as either the subject of the verb was pleased or the object of that verb.

c. However, if one understands all the fullness to mean God in all His fullness, then the subject is not really impersonal.  Col. 2:9
4. The second is to understand that God is the implied subject of the verb was pleased, which is supported by a couple of facts.

a. The first is that the very nature of the verb was pleased is never used in the New Testament with an impersonal subject; all usages have God or people as the subject of that verb.  Matt. 3:17; Rom. 15:26-27; IIThess. 2:12

b. Secondly, the implied subject of the second infinitive to reconcile (found in verse 20) can only be God; this is confirmed in the second letter to the Corinthians.  IICor. 5:18-19
5. Given these facts, it is best to supply a personal subject (God) for the verb, and to understand the phrase all the fullness as the object.
6. The verb εὐδοκέω (eudokeo--lit. to think well, be pleased, content) means to take pleasure or delight in something or to find satisfaction in it.
7. BDAG indicates that when one considers something to be pleasing, it is then considered to be worthy of one’s choice; it shades into the idea of consent, determination, or resolve.
8. If one retains both nuances of this verb in this verse, it indicates that God resolved to dwell in Christ and took pleasure in that choice.  
9. There is no doubt that the Son had a unique relationship with the other two members of the Godhead; the Father fully indwelled the God/man (Jn. 14:7-11) and the Holy Spirit was given to Him without measure.  Mk. 1:10-11; Jn. 3:34
10. One clear reason that vindicates God’s choice was the fact that the Messiah was perfectly obedient to the Father and lived His life by putting the will of God first.  Jn. 8:29
11. The object of God’s pleasure is seen in the phrase all the fullness, which should be understood to be a shorter version of the more expansive all the fullness of deity/divine essence, which is found later in this letter.  Col. 2:9
12. The phrase all the fullness refers to the totality of the attributes of the divine essence and character; this once again provides proof that Jesus Christ has been exalted to the highest possible standing in God’s plan.  Heb. 1:6,13
13. The Greek noun πλήρωμα (pleroma--that which fills, fulfills, or makes complete) is used by Paul and other New Testament writers in a variety of senses. 
14. However, the majority of interpreters indicate that the reason Paul uses it here is to combat the fact that it was used by the false teachers in their unscriptural system.
15. The term was in use during the first century AD and it is clear that Paul does not explain it here; this indicates that he knew the audience was familiar with it and what Paul meant.
16. However, while the opponents of Paul’s teaching also believed that the pleroma was that totality of the divine powers or attributes, some taught that only a fraction of the pleroma came upon the man Jesus and resided in Him.
17. There is also no doubt that this particular term was present and was part of the vocabulary used by the earliest advocates of Gnostic thinking during the latter first century AD.

18. Irenaeus (c. 130-200 AD) explicitly attributed the use of this term to Cerinthus, who was declared to be a heretic by many of the early Church Fathers.

a. While none of his actual works have survived, Irenaeus writes that Cerinthus was educated in the Gnosis of the Egyptians, and he claimed angelic inspiration.

b. According to Epiphanius (c. 310-400 AD), Cerinthus was the instigator of trouble against the apostles; the apostles in view were Paul, Peter, and later the apostle John.
c. His view did not accept the God/man as the Messiah; he believed that Jesus was the son of Mary and Joseph and that the Christ came upon him at His baptism and departed before the crucifixion.

d. While more work may in order, the principles he advocated seem to be very similar to what we find in the Colossian heresy; his teachings seem to be a mix of angelic importance, Gnostic ideas, perhaps some Judiastic legalism, and his own ideas.
19. Without providing great detail about incipient Gnosticism, the idea of the pleroma was that there existed emanations (aeons) from the one God, which bridged the gap between God and the physical world.
20. Their theology was muddled, but these intermediate powers existed between God and the world of men so that any communication between God and the world, in either direction, had to pass through the spheres in which those powers exercised control. 
21. Those who thought in this way would then be careful to treat those powers with the appropriate respect.  Col. 2:18
22. In that regard, the reader must be aware of the fact that much of what can be known about the Colossian heresy is gleaned from what Paul says in this letter.
23. However, the whole theology of the Gnostics is undermined in Paul’s straightforward declaration that the totality of divine essence and power is resident in Christ. 
24. He alone is the one, all-sufficient intermediary between God and the world of humanity; all God’s essence, character, and attributes are present in the God/man.  ITim. 2:5
25. In that regard, Dunn has observed that the importance of the language here is designed to indicate that God’s self-revelation is focused in Christ and the entirety of God’s interaction with the universe is summed up in Christ.

26. The verb Paul uses is katoike,w (katoikeo--lit. to live or dwell down), which is a strengthened form of oivke,w (oikeo--to live, reside, dwell); this verb has the idea of a settled or permanent dwelling as opposed to a temporary or transient one.
27. The Incarnation represented the greatest and most complete special revelation God made to the human race; it was the humanity of Messiah that was the vessel that contained the very fullness of the essence of God.  Jn. 1:9,14,18
28. What was seen in the Old Testament regarding the choice God made for His dwelling place is likewise seen here; the Tabernacle provides a type of the reality that God chose to inhabit the Messiah fully.  Ex. 25:8

29. Later, God revealed that Jerusalem (Deut. 12:11) would be the place He chose for His permanent dwelling; the Temple was then built on Mt. Zion, which was the location that God decreed.  Ps. 68:16, 132:14; Matt. 23:21

30. Those types and shadows point to the ultimate reality that Christ alone is the place God permanently dwells; it is through Him alone that one can have a relationship with God.  Jn. 14:6; Acts 4:12
1:20 and through Him to reconcile all things to Him, having made peace through the blood of His cross; through Him to reconcile whether things on earth or things in the heavens.  {kai, (cc) connective-- dia, (pg) through--auvto,j (npgm3s) Him, Him alone, The God/man; intermediate agency--avpokatalla,ssw (vnaa) 3X, to restore a relationship, to reconcile; complementary with eudokeo--to. pa/j (ap-an-p) the all things--eivj (pa) lit. into--auvto,j (npam3s) can refer to Christ or God--eivrhnopoie,w (vpaanm-s) having made peace --dia, (pg) through--to. ai-ma (n-gn-s) the blood--o` stauro,j (n-gm-s) the cross, instrument of execution; genitive of place, means--auvto,j (npgm3s) of Him, His; if literal, possessive genitive; it metaphor for the sacrifice He offered; subjective--dia, (pg) through--auvto,j (npgm3s) likely original, but bracketed in many texts; emphatic, Him alone--ei;te (cs+) if, whether--to. (danp+) the things--evpi, (pg) upon--h` gh/ (n-gf-s) the earth--ei;te (cc) or, whether--to. (danp+) the things--evn (pd) in--o` ouvrano,j (n-dm-p) the heavens, heaven}
Exposition vs. 20
1. The explanation that began with the previous verse continues into verse 20, once again the emphasis is placed on Christ alone with the prepositional phrase through Him beginning this verse just as the phrase in Him began verse 19.
2. This is followed by the infinitive of the verb ἀποκαταλλάσσω (apokatallasso--to reconcile from, to reconcile again), which is also to be construed with the verb εὐδοκέω (eudokeo--lit. to think well, to see something as good, to take pleasure) from verse 19.
3. Thus, it was not only the Father’s good pleasure to indwell Christ with His own fullness, it was the Father’s good pleasure to reconcile all things to Himself through the God/man.

a. Although these two infinitives are governed by the same verb (God was pleased) and both are constantive aorist aorists, they are not to be understood as being contemporaneous.
b. The first infinitive (to dwell) was a prerequisite for the second (to reconcile) and continues in perpetuity, while the second infinitive is restricted to the work of Christ on the cross.
4. The very use of the term reconcile indicates that there has been a breach between the Creator and what He created; the matter of reconciliation deals with restoring the broken relationship between the Creator and those things He created.
5. The language of reconciliation is not used in the Old Testament at all and not much in the New Testament (verbal forms are used 9 times and the noun is used 4 times); the Greek background for the concept comes from the diplomatic sphere.

a. In the Hellenistic world, this family of words for reconciliation was used to denote the matter of making peace between enemies; it was used quite often in the realm of national and international diplomacy.
b. The idea of reconciliation became very important for the Greeks during the time of the Peloponnesian War (c. 431-404 BC), since many wanted the conflict between Athens and Sparta to come to an end.

c. The pattern for reconciliation began with the presupposition that one or more of the parties involved in conflict had acted in such a way as to create the conflict.

d. It was also understood that when a conflict arose, it was the responsibility of the offending party to seek an end to the hostilities and restore the relationship to one of peace.

e. Although it was the offending party’s responsibility to initiate the process, the standard also involved the offended party’s responsibility to demonstrate goodwill and accept the offer to reconcile.

f. For one to be implacable (incapable of being soothed or appeased) was considered a vice (IITim. 3:3), while one who was ready to forgive and be reconciled was considered virtuous.  Col. 3:13
g. In many cases, the pleas for forgiveness were not sufficient to effect reconciliation; sometimes reparations were in order if the offender was to reconcile with the offended party.

h. In that regard, the Greek noun καταλλαγή (katallage--an exchange, profit from an exchange, reconciliation) was a commercial term for a monetary exchange, payment, or settlement.

i. Thus, the payment was the settlement that made reconciliation possible.

6. While the matter of reconciliation was most often found in the public, political world, it was also a concept that was also used in regard to interpersonal relationships.  Matt. 5:25; ICor. 7:11
7. Although this paradigm most normally involved reconciliation between individuals, factions, or nations, Paul adapts the model to deal with the relationship between men and God.

a. The first thing Paul acknowledges is that God is the offended party; mankind has been separated from Him by virtue of sin.  Isa. 59:2

b. However, even as the offended party, God is the one who takes the initiative and not only desires reconciliation but actively instigates it.  IICor. 5:18
c. God takes the initiative at a time when the offending parties were helpless and ungodly (Rom. 5:6), sinners (Rom. 5:8), and enemies of God.  Rom. 5:10

d. The paradigm is also altered with regard to the matters of atonement and reconciliation, which were normally offered by the offending party; God has taken the initiative by providing the payment necessary for reconciling the human race.

e. Since humanity could not and would not take the steps necessary to reconcile with God, God (the offended party) assumed the responsibility and did what was necessary to restore the relationship.  Rom. 8:3
f. However, the matter of God’s wrath must be considered; if people reject the message of reconciliation, they demonstrate that they are not exhibiting good faith if they reject God’s efforts at effecting reconciliation.  Rom. 2:4-5

8. However, some aspects of reconciliation were consistent with the reconciliation process in other public and private realms.

a. Typically the offended party demonstrated his good will by promising to forgive and forget; amnesty was granted with respect to all past grievances.  Col. 1:14
b. Secondly, the offended party would grant concessions to those who sought reconciliation; these concessions were viewed as matters of favor and grace (Gk. χάρις charis--grace gifts).

c. As the offended party, God granted human beings pardon for those things they had done to damage the relationship; He did not count their trespasses against them.  IICor. 5:19

d. When it comes to the matter of concessions, His grace made the desired reconciliation contingent on faith alone.
e. Thus, God’s offer of reconciliation is simply an act of pure grace that can only be accepted or rejected.  

9. While the matter of reconciliation was something that normally involved personal relationships, the use of the articular adjective (the all things) as the object of the verb reconcile expands the concept to all parts of creation.
10. Although the description of what all things include is not provided until the end of this verse, it is evident that the reconciliation was universal since it includes the things on the earth and the things in the heavens.
11. While the first part of the all things involves things on the earth and generally poses no problem for the interpreter, the second part of the all things that are in the heavens has created some division.
12. In that regard, the concept of reconciliation is one that generally applies to people; therefore, some limit this to refer to those agents that can be reconciled, which would include moral creatures like men and angels.

a. However, there is a problem with the matter of reconciling angels since two-thirds of them have no need to be reconciled and the remainder cannot and will not be reconciled.  Matt. 25:41
b. In addition to that, the book of Hebrews indicates that there is no salvation (which includes the concept of reconciliation) offered to fallen angels.  Heb. 2:16-17
c. The implication of the verses in Hebrews is that God would have to take on an angelic nature (just as he did for mankind) in order to effect a reconciliation with fallen angels.

13. The second view also limits the scope of the all things by taking the neuter literally, limiting that term to include only things in lower creation and inanimate creation.

a. However, one problem that is immediately evident is that verse 16 already indicated that the all things includes things visible and invisible, seen and unseen, and certainly includes human and angelic agents.
b. While this may be an attractive option to some, the immediate context works against it.

14. Lohse advanced the idea that “the universe has been reconciled in that heaven and earth have been brought back into their divinely created and determined order.  Now the universe is again under its head and thereby cosmic peace has returned”.

a. However, for anyone to suggest that cosmic peace now rules creation ignores the fact that Satan and the fallen angels are still actively opposing God and seeking to destroy mankind.  ITim. 4:1; Rev. 16:14, 18:2
b. In fact, given what the Bible says regarding angels, they cannot be included in the all things; this is an example of allowing one’s theological grid to aid in the interpretation and understanding of what is and is not included in the adjective πᾶς (pas--all things).  Heb. 2:16-17
c. Additionally, the lower creation has not been restored to its pre-fall state; lower creation is currently under God’s curse and is still in a state of slavery to corruption.  Gen. 3:17-18; Rom. 8:19-22

15. One thing that the interpreter must keep before him is the fact that the plural of the noun οὐρανός (ouranos--heavens) can refer to one or more of the three heavens.

a. Colossians 1:5 should be limited to the highest Heaven, where God resides.

b. Colossians 1:16 should not be limited at all since the Son created things that occupy all three places.  Col. 1:20

c. It seems clear that when Paul uses the singular noun heaven in this book that he is specifically referring to the third Heaven, the place God resides.  Col. 1:23, 4:1

16. One difficulty for interpreters has been the phrase the things in the heavens, which many treat as a singular location; almost all English translations reflect this view.

17. The curse on the lower creation of earth can account for some of the things in the heavens that need to be reconciled; the fact is that some parts of lower creation do occupy the first heaven, flying in the atmosphere.

18. The second heaven, which includes stellar space, appears to have been damaged or judged by God at the fall of Satan; it is evident that there were judgments connected with Satan’s fall.  
a. The earth was judged with ejection of its inhabitants and darkness.  Gen. 1:2
b. Satan himself was judged (and his angels were likely judged as well).  Ezek 28:16 b-c
c. Other passages indicate that God’s perfect creation is no longer perfect.  Job 15:15, 25:5-6
19. This leaves things that are in the third Heaven to be reconciled to God, but what is in the third Heaven that needed to be reconciled?
20. Although there is not a lot of information, the book of Hebrews indicates that the heavenly Tabernacle and its furnishings were in need of cleansing in some way.  Heb. 9:21-23

21. While it may not be clear as to why items in Heaven would need to be cleansed in the first place, it was likely due to the introduction of evil by Satan, who continues to defile Heaven with his presence (at least from time to time; Job 1:6-7, 2:1-2), with his lies (Jn. 8:44; Acts 5:3), and his verbal assaults.  Zech. 3:1; Rev. 12:10

22. There has been some disagreement as to who is being referenced in the prepositional phrase to Him; some see the pronoun αὐτός (autos--Him) as referring to Christ, while others see the pronoun to God the Father.

23. However, it is clear from Paul’s other writings that reconciliation is always directed toward God (the Father as opposed to the Son).  Rom. 5:10; IICor. 5:18-20; Eph. 2:16

24. Most interpreters are agreed that the participle that follows (making peace) should be construed as a participle of means.

25. This means that these are not two separate actions but only one (reconciliation), which was accomplished by means of making peace.
26. The sacrifice of Christ not only provided the potential for all mankind to be reconciled, it provides the means by which God can righteously reverse the judgment caused by sin by effectively dealing with sin and its results.
27. What must be understood here is that there is a positional aspect to reconciliation and an experiential aspect as well; all things have only been reconciled positionally (Rom. 5:10; IICor. 5:18-19), while those who have believed the gospel are the only ones who have been reconciled experientially and now have a relationship with God.  IICor. 5:21; Rom. 5:1

28. While believers have been reconciled and have a relationship with God, the full experience of reconciliation awaits the resurrection.

29. Similarly, the creation has been reconciled positionally to God, but the experiential lifting of the curse awaits the revelation of the sons of God.  Rom. 8:19-20

30. This is another example of the already but not yet principle that is seen in the Bible; while all things have been reconciled already, experiential reconciliation awaits the futre.  Isa. 9:6-7, 11:1-10, 55:12-13, 65:19-25
31. The prepositional phrase through the blood of His cross is used to denote the instrument or circumstance through which something is accomplished.
32. The blood is not a literal reference to His physical blood, since the life of human beings does not reside in the blood as it does in animals.  Gen. 9:4; Lev. 17:11
33. However, the physical blood was only efficacious in the Old Testament by virtue of the fact that an innocent life was being sacrificed as one looked forward to the ultimate sacrifice.
34. Similarly, Christ offered His sinless life (not merely an animal without blemish), and suffered spiritual death on behalf of all mankind.  Heb. 2:14

35. The entire phrase the blood of the cross of Him should be understood to mean the spiritual death that He suffered on the cross.

36. Based on the universal language used in this verse, some have adopted a doctrine of universal reconciliation, which is the belief that God will eventually reconcile all moral creatures to Himself.

a. The history of the doctrine of universal salvation is in some ways similar to the history of other difficult doctrines.
b. Until the nineteenth century almost all Christian theologians taught the reality of eternal torment in hell; however, there were some less orthodox theologians who believed and taught the annihilation of the soul.
37. The belief is often advanced with the idea that since God is love He could not send anyone to Hell, so He will eventually reconcile all men to Himself. 
38. Those that advance the idea of universal reconciliation often cite passages that are general (Jn. 3:17, 12:32,47; Acts 3:21), passages that actually have a qualification (ICor. 15:22 “in Christ”), passages taken out of context (ICor. 3:15), or passages they simply misinterpret.  IIPet. 3:9
39. They also often make the classic mistake of taking the adjective πᾶς (pas--all, each, every) in a universal way in every passage; their argument is that all means all.
40. However, any serious exegete recognizes that πᾶς (pas--all) can be limited in scope by several factors since the meaning of a general term in the Bible must be determined by context; that adjective rarely means all without any kind of limitation.
a. The first limitation one must consider is the limitation imposed by common sense; this is particularly true when the adjective is applied to people.  
b. All cannot have a universal sense in regard to knowledge or applications since it is not possible for anyone to know or interact with all men.  Rom. 1:8

c. In that case, the adjective must be limited by matters like time, space, human interactions, and human relationships.  IICor. 3:2; Heb. 12:14
41. The second limitation is that which is imposed by context; there are times when the adjective all is defined by something explicit in the context.  Matt. 2:16; ITim. 2:1-2
42. The third limitation is that this adjective should not be used in an isolated context to advance some idea that contradicts the clear teachings of other passages or that deviates from orthodox, theological positions.
a. For instance, the grace of God brought the potential for salvation to all men (contingent on faith in Christ); it did not result in the salvation of all men.  Tit. 2:11
b. Although it was necessary for Messiah to be fully human, He was not like all other men in that He was not born with an old sin nature and was not judged with spiritual death.  Heb. 2:17

43. On the other hand, there are certainly passages in which the adjective must be understood in the universal sense of all.  

a. When God judged Adam at that fall, it resulted in his spiritual death, which was then perpetuated in the entire human race.  Rom. 5:12

b. The fact that God desires all men to be saved must be understood in a universal sense; however, it does not say or mean that all men will be saved.  ITim. 2:4

Doctrine of the Blood
1:21 And although you were formerly alienated and hostile in mind, engaged in evil deeds, {kai, (cc) connective--su, (npa-2p) you all--pote, (abi) indefinite adverb, at some time in the past, formerly, once--eivmi, (vppaam2p) being, existing; concessive, although you were…--avpallotrio,w (vprpam2p) 3X, only passive, being alienated or being estranged; acts as adjective--kai, (cc) connective or explanatory--evcqro,j (ap-am-p) hating or hostile--h` dia,noia (n-lf-s) 12X, the mind as the organ or mode of thinking, mind, attitude; locative in the mind--evn (pd) in the sphere or realm--to. e;rgon (n-dn-p) the works or deeds--to. ponhro,j (a--dn-p) the evil ones; restrictive attributive}
1:22 yet He has now reconciled you in His fleshly body through death, in order to present you before Him holy and blameless and beyond reproach-- {de, (ch) yet, but--nuni, (ab) emphatic form, now--avpokatalla,ssw (viaa--3s) 3X, lit. to transfer from one state to another, to restore harmony, to reconcile; textual issue--evn (pd) locative of place, or instrumental of means--to. sw/ma (n-dn-s) the body--h` sa,rx (n-gf-s) of the flesh; attributive genitive; fleshly--auvto,j (npgm3s) of Him, His; possession--dia, (pg) through--o` qa,natoj (n-gm-s) the death, His spiritual death --pari,sthmi (vnaa) lit. to stand beside, to present; purpose infinitive--su, (npa-2p) you all; object of infintive--a[gioj (a--am-p) holy, sanctified; first of three accusative complements--kai, (cc) connective-- a;mwmoj (a--am-p) 8X, lit. without any blemish, without moral defect, blameless--kai, (cc) connective--avne,gklhtoj (a--am-p) 5X, lit. one who cannot be called in, one who cannot legitimately be censured, without reproach--katenw,pion (pg) improper preposition; before, in the presence of--auvto,j (npgm3s) Him}
Exposition vs. 21-22
1. Paul moves from the subjects of the preeminence of Christ and the matter of cosmic reconciliation to the application of that truth to the experience of the Colossians.
2. There is also a change from the impersonal style that was seen in verses 15-20 to a personal style that is marked by direct address.

3. Paul places the accusative object (you all) in emphatic first position in the sentence in order to emphasize the transition from the theological truths to the application of those truths to the believers in Colosse.

4. In these two verses Paul uses a literary device that he uses in other places; it involves the contrast between the past state of affairs that characterize unbelievers and the present state of affairs for the redeemed.

5. Generally the previous state addressed believers in terms of their former sinfulness (Rom. 5:8, 7:5), their former ethical practices (Col. 1:21), or their estrangement from God and His people.  Eph. 2:12

6. The past state of the Colossians (as unbelievers) is introduced by the adverb ποτέ (pote--formerly, once), which is followed a periphrastic construction that serves to underscore the fact that unbelievers are in a continuous, settled, ongoing state of alienation from God. 

a. The present tense of the verb εἰμί (eimi--be, is) emphasizes the continual state of being and governs the perfect participle that follows and the adjective ἐχθρός (echtros--hated, hostile) that comes later in verse 21.
b. The participle of εἰμί (eimi--be, being) should be understood to have concessive force, which is reflected with the term although; the concessive force indicates that the action of the main verb (reconciled in verse 22) is true in spite of the state or action of the participle.
c. The verb Paul uses is ἀπαλλοτριόω (apallotrioo--to estrange, to alienate), which is a perfect passive participle; this family of words deals with alienation from someone, which results in the loss of relationship or fellowship.
d. All unbelievers live in a state of continual, persistent alienation from God; there is no harmony with God for the unbeliever, no matter how much they may insist that there is.  Jn. 8:39a,41,54
e. Although Paul does not identify the one from whom the Colossians were once alienated, the context clearly indicates that it was God.
7. Paul does not bring up the past to focus on it specifically; rather, he does so to reference the serious nature of their lost condition and to emphasize the grand nature of the reconciliation that comes through Christ.

8. The conjunction καί (kai--and, also, even) that follows may be connective, or it may serve to introduce the concrete expressions of their estrangement from God; they were estranged in thought and deed.  
9. The adjective Paul uses to describe a key aspect of their alienation and separation from God is ἐχθρός (echthros--hated, hating, hostile), which refers to the expression or state of active hostility and opposition to someone.

10. The following noun dia,noia (dianoia--mind) refers to the place of perception, thinking, and understanding; it is almost always found in the singular and is most often translated by the English term mind.  Matt. 22:37; Col. 1:21; IPet. 1:13

11. Their ongoing condition was one of alienation from God, with the noun mind addressing their hostile thinking processes, attitude, and disposition.
12. As one might expect one with a hostile mental attitude toward God will eventually express that hostility in some overt ways.
13. Paul here connects the overt sinful behaviors of unbelievers with their hostility and their fleshly reasoning processes, which have likewise been corrupted by the indwelling old sin nature.  Eph. 4:18
14. The unbeliever then willingly lives a lifestyle in which his own corrupted reasoning ability and the lusts of the old sin nature work in concert to fulfill their sinful desires; this forms the environment in which the unbeliever lives his life.

15. As Wright has observed, “thought and act are both tainted, each pushing the other into further corruption…wrong thinking leads to vice, vice to further mental corruption, so that the mind, still not totally ignorant of God’s standards, finds itself applauding evil”.
  Cf. Rom. 1:32
16. While there are exceptions to this (obviously some of those in Colosse were), this generalization does express the cycle that is the general lot of negative unbelievers.
17. Verse 22 begins with the phrase yet now, which is designed to introduce the contrast of their current status with their previous condition.
18. While the adverb νυνί (nuni--now) can be used to focus on the moment of time, what is happening in the present (Acts 22:1, 24:13), it can also focus on the prevailing situation (now, as things currently stand), with the idea of time being weakened or absent.
  Rom. 3:21, 7:6
19. At this point, there is a textual issue regarding the verb ἀποκαταλλάσσω (apodatallasso--restore, reconcile); there are two variants that include the aorist active indicative third person singular and the other is an aorist passive indicative second person plural.
a. The first reading indicates that either God or Christ is the subject and accomplished the reconciliation, while the second reading would address the effect of Christ’s work on the Colossians.

b. The decision as to which reading was original does not affect the interpretation of this verse since the question deals with whether the verb is emphasizing the divine action or the reception of that action.  Rom. 5:10

c. While the passive reading is the more difficult (which might normally give it priority), the active voice in the third person (He reconciled) is to be preferred here.

20. One issue that arises with the third person verb is the matter of the subject, which may be deliberately ambiguous; is God the Father the subject here or is His Son the subject?
21. While there is no theological difficulty with either view, other passages that deal with reconciliation view the Father as the agent accomplishing the reconciliation through His Son.  Rom. 5:11; IICor. 5:18-19
22. The entire concept of reconciliation primarily seeks to reestablish a functional relationship between two parties, where enmity and hostility have existed.

23. However, God has taken the initiative and acted in a manner that expressed His own love, righteousness, and goodwill; He has expressed a willingness to forgive that overcomes the hostility that existed previously.
24. Paul moves on to identify the means or location where the reconciliation actually took place; it was in the fleshly body of Jesus that peace was attained positionally.

25. In that regard, Paul could have simply said His body, but likely qualifies it here so as to clearly distinguish Jesus’ humanity from His spiritual body (the Church), which Paul had just mentioned in verse 18.
26. Although the noun σάρξ (sarx--flesh) can be used in a pejorative way as the home of the old sin nature, it is used here in a neutral sense of His fleshly body.
27. However, the term does retain the ideas of true humanity with its physical limitations, sufferings, and mortality.  Heb. 2:14, 10:5; IPet. 2:24

28. All the sins of humanity were imputed to His fleshly body and judged with spiritual death; the majority of the times that Paul uses the articular noun θάνατος (thanatos--death) in regard to Christ refer to spiritual death.  Rom. 5:10,12,14,21
29. What Paul referenced in verse 20 as the intermediate agency or means (the blood of His cross) is now identified as spiritual death in a fleshly body.
30. This entire phrase that focuses on the full humanity of Messiah and His literal physical death is likely designed to combat two errors that were beginning to arise within the Church.

31. The first is that of doceticism, which is a term derived from the Greek verb δοκέω (dokeo--to seem, to have the appearance).
a. This heretical teaching did allow that Jesus may have been in some way divine, but it denied His full humanity.
b. The more radical view indicated that Jesus was only a phantasm or an illusion, appearing to be human but having no fleshly body at all. 
c. Other forms of Docetism taught that Jesus had a heavenly body of some type but not a real, natural body of flesh. 
d. This heresy was closely related to or came from the similar Gnostic doctrine, which viewed physical matter as inherently evil and spiritual substance as inherently good.
e. It is clear that Docetism is one of the theological errors that the apostle John was combating in his later epistles, which indicates that it was already a significant issue during the first century.  IJn. 4:1-3; IIJn. 1:7; Jn. 1:14
32. The second theological error that was creeping into churches was found in Gnosticism, which was still in the infancy stage during the first century.

a. Although Gnostic thinking included many strange and heretical doctrines, like the Docetists they tended to reject the truth that Jesus had a fleshly body.

b. Their false gospels include stories about Jesus informing His disciples that He had never suffered physically.

c. Their teachings have Jesus claiming that He did not die in reality, but only in appearance; He informs His disciples after the resurrection that Simon of Cyrene actually died in His place.  Matt. 27:32
d. Although not germane to this matter of His literal fleshly body, their views on the resurrection are far different than the biblical accounts.
33. One very obvious problem with these systems of thinking that deny the biblical realities regarding the God/man is that if reconciliation was accomplished in His fleshly body through spiritual death, and there is no fleshly body or death, there is no reconciliation.

34. The purpose behind God’s work of reconciliation is so that believers may be presented before Him with the status of being holy, blameless, and free from accusation.

35. In that regard, the aorist infinitive of the verb παρίστημι (paristemi--to stand alongside, to present) should be classified as an infinitive of purpose.
36. While the Father was the subject of the main verb reconciled, He is likewise the subject of this infinitive.
37. In regard to the future presentation of believers, it is evident from what Paul says later in this chapter that his desire was to instruct men with the necessary truths so they would orient to the Lord and so he could present them to Christ in good order.  Col. 1:28; IICor. 11:2
38. Ephesians also indicates that Christ will present the glorified Church to Himself, so it may be that God’s purpose is presenting believers, which He accomplishes by delegating that authority to Messiah.  Eph. 5:27
39. Although some interpreters have concluded that this points to the Colossians present standing in time, it should be understood that this refers to the eschatological presentation of believers following the redemption of the body.  Rom. 14:10; IICor. 4:14
40. This is confirmed by what follows in verse 23, which indicates that the status in view is conditioned upon their continued loyalty to the faith.
41. As Barth notes, Paul describes the goal or purpose of reconciliation with a series of three adjectives (holy, blameless, beyond reproach), which are in stark contrast to the three traits (alienated, hostile, doing evil) that characterized the pre-salvation state of the Colossians.

42. Paul used the first two terms in the letter to the Ephesians, which clearly indicated that the goal of God’s selection in eternity past involved ethical considerations for the future, which are seen in these two adjectives holy and blameless.  Eph. 1:4
43. The first of these two adjectives (holy) deals with the matter of separation and consecration to God or to His service; the adjective a[gioj (hagios—saints, holy) is the term most often used to translate the Hebrew adjective vAdq' (qadhosh—holy) in the Septuagint.
44. The root meanings of both adjectives deal with that which is set aside, separate, or removed from ordinary use; it refers to the quality of that which is sacred or holy, that which is separate from the sphere of the common or profane.
45. In order to fulfill this in the most effective way, the believer must not only be positionally set apart for God’s service, he must be experientially set apart to God, separated from the cosmos, and led by the Spirit.  Rom. 12:2, 8:14; IPet. 2:5
46. The second adjective is a;mwmoj (amomos--without defect, blameless) was also used in the sacrificial system to refer to the quality of an animal that was acceptable for sacrifice within the cult.  Ex. 29:1; IPet. 1:19
47. However, the term also had a moral connotation and was used to describe those with integrity, those who thought and spoke the truth.  Ps. 15:2; Rev. 14:5

48. In the New Testament, the term is used to denote ethical integrity, the type of character and behavior that cannot legitimately be censured; however, it should never be construed in the sense of sinless.
49. In the letter to the Philippians Paul indicated that if one was to become blameless he must avoid the mental attitude sins that manifest themselves in behaviors like murmuring and arguing.  Phil. 2:14-15 
50. The final adjective is ἀνέγκλητος (anenkletos--lit. not being called out), is derived from ἔγκλημα (enklema--accusation, charge), which refers to a charge brought against someone in a judicial setting.  Acts 23:29, 25:16
51. The adjective in Colossians then refers to one who cannot be legitimately accused of some crime or wrongdoing.
52. The compound preposition katenw,pion (katenopion--in front of, in the sight of) that follows is only used three times, and one of the other two usages is clearly eschatological.  Jude 1:24
53. In fact, all three usages should be understood in terms of the eschatological presentation of believers before God.
54. However, believers should not think that even if they attain to these very high standards that it is something they accomplished in their own merit or strength; this is the purpose for which God reconciled believers in the first place and He continues to work in order to accomplish these objectives.
55. As Wright has observed, God’s purpose is to create a holy people in Christ, which He has done in principle, by dealing with sin on the cross and reconciling the world to Himself.

56. He is now doing so in practice by working in believers to conform them to the image of His Son, working through the Holy Spirit and His word in the inner man.  Rom. 12:2; Eph. 3:16-17a; Col. 3:10
57. God will complete this process in the future when the work of sanctification is ideally complete; this involves the redemption of the body, which will fulfill the hope of salvation.  Ps. 119:166; Rom. 8:23-25
1:23 if indeed you continue in the faith being firmly established and steadfast, and not moving away from the hope of the gospel that you have heard, which was proclaimed in all creation under heaven, and of which I, Paul, became a minister.  {eiv (cs) hypothetical particle; introduces first class condition--ge, (qs) intensifies ei; indeed--evpime,nw (vipa--2p) 15X, to remain in a place; to continue in some activity or state, to persevere; customary or habitual present--supply “to be”--h` pi,stij (n-df-s) in the faith; locative of sphere--qemelio,w (vprpnm2p) 5X, lit. to lay a foundation, to establish agrees with subject of epimeno; predicate adjective from implied eimi--kai, (cc) connective--e`drai/oj (a--nm-p) 3X, relates to what is firmly or solidly in place, settled, steadfast--kai, (cc) connective--mh, (qn) not-- metakine,w (vpppnm2p) 1X, to shift something, to move something; middle or passive--avpo, (pg) from--h` evlpi,j (n-gf-s) the hope; ablative of separation--to. euvagge,lion (n-gn-s) of the gospel; subjective, the gospel brings or announces hope--o[j (aprgn-s) which gospel--avkou,w (viaa--2p) you all heard--to. khru,ssw (vpapgn-s) the one having been proclaimed--evn (pd) in, throughout--pa/j (a--df-s) lit. every, all--kti,sij (n-df-s) the act of creating or the result, that which was created; emphasis here is on the universal scope--h` (ddfs) the creation, creature; collective singular--u`po, (pa) under--o` ouvrano,j (n-am-s) the heaven--o[j (aprgn-s) of which gospel--gi,nomai (viad--1s) I became--evgw, (npn-1s) emphatic, I--Pau/loj (n-nm-s) Paul--dia,konoj (n-nm-s) pred. nom. minister, servant}
Exposition vs. 23
1. Although the matter of God or Christ presenting believers in the condition expressed at the end of verse 22 may sound like a promise that is certain of fulfillment, it is now qualified by a long, complex conditional clause.
2. Although Paul has confidence in God’s reconciliation and His plan to present believers in the condition described at the end of verse 22, he moves on to express the matter of the human responsibility prior to that time.
3. This verse begins with the hypothetical particle eiv (ei--if), which introduces a first class condition in the Greek; this presumes that the Colossians will fulfill the condition expressed and will persevere to the end.

4. It is followed by the particle ge, (ge--indeed), which is a term that intensifies the first class condition and should be understood in terms of expressing confidence.
5. However, the force of ge, (ge--indeed) in a first class condition is to indicate that the apodosis (to present you…) is true only if the protasis is true.
6. In that regard, although the form of this condition is one of the first class, it does convey the idea of a third class condition since there is obviously the potential that believers may not continue in the faith.  ITim. 4:1
7. So while the jury is out on the Colossians until the time of the presentation, Paul expresses his confidence in the fact that they will fulfill the conditions he will set forth.
8. The verb Paul uses is ἐπιμένω (epimeno--continue), which literally means to stay in a place, to remain in a spot (Acts 10:48, 21:10); it is a strengthened form of me,nw (meno--to remain, to stay) and was used literally of staying in a place with the implications of hospitable relations and cordial treatment.  Gal. 1:18

a. It is used figuratively of continuing in something, persisting in an action or course of action.  Acts 12:16; Rom. 6:1

b. As Harris notes, the verb expresses the idea of active perseverance or persistence, rather than just passively enduring or continuing in some condition.
  ITim. 4:16
c. The verb should be classified as a habitual present tense, which is used here to express the idea of an ongoing state; the lexical nature of this verb is one that indicates duration.

d. In this case, it is not only necessary, it is a state that Paul expects to continue into the future.

9. Paul desires for the Colossians to persist in the faith, which some interpret as active faith (continue believing), but more likely refers to objective faith, the body of beliefs that characterized the apostolic faith.  Acts 6:7, 13:8; ITim. 3:9
10. Paul goes on to describe the conditions that are necessary if the Colossians are to continue in the faith; he uses a perfect participle (firmly established), follows that with an adjective (steadfast), and concludes with another participle (not moved).
11. The first participle is from the verb θεμελιόω (themelioo--firmly established), which meant to provide a base for some structure or to lay a foundation; figuratively, it means to provide a firm basis for one’s belief or practice.
12. The participle is a perfect passive, which indicates that they were established on the foundation of the gospel in the past and that this spiritual condition continues to exist at the time of writing.
13. As all believers should know, there is only one foundation on which a believer should rest his hope, which is faith in Christ.  ICor. 3:10-11

14. Although Paul did not lay the doctrinal foundation in Colosse as he did in Corinth, it appears that the church in Colosse had been properly established on the correct doctrinal foundation under Epaphras.  Matt. 7:24-27

15. The second term ἑδραῖος (hedraios--steadfast) comes from a noun that refers to the place where one sits; it originally had the idea of being sedentary, with a nuance of being steady or stable.
16. The idea is that they are to remain stationary/stable in terms of their convictions, on the firm foundation that has been laid.
17. The third condition deals with a refusal to be moved away from that foundation; the present participle of μετακινέω (metakineo--to shift or move, to dislodge) is used figuratively of giving up one’s confidence in something.
18. The participle is a present tense, which suggests an ongoing refusal to be dislodged from their confidence in the hope of the gospel; the middle/passive indicates that they are not to let some outside force cause them to give up their doctrinal position.
19. While some have suggested that Paul speaks in this way because the Colossians were declining spiritually, it is more likely due to the fact that Paul knew their faith was coming under attack from false teaching.
20. The phrase the hope of the gospel refers to the hope that the gospel brings, promises, or holds forth. 
21. Paul has already mentioned the matter of hope that the Colossians had heard about in the gospel (Col. 1:5); he now references that hope again.
22. The emphasis in verse 5 was specifically on the matter of rewards that are being laid up in Heaven, while this verse deals with hope more generally.

23. The believer’s hope is keyed to Jesus Christ; the hope is that God will bring to completion His work of salvation (Rom. 6:5), conform the believer to the image of Christ (Rom. 8:29), exalt him in glory (Rom. 5:2; Phil. 3:20-21), and usher in the new age in which righteousness dwells.  Gal. 5:5; IIPet. 3:13

24.  Paul goes on in the rest of this verse to state three things about the gospel; the first repeats the fact that this is the message that the Colossians had heard, but does not mention the source in verse 23.  Col. 1:7
25. The second fact about the gospel is that it had been heralded or proclaimed throughout the entire creation, which is a statement that has generated some controversy.
26. Although this statement is more expansive, it reiterates what Paul said in verse 6 about the universal scope of the proclamation.  Col. 1:6
27. In verse 6 Paul indicated that the gospel had arrived and was present in Colosse; in verse 23 Paul specifies that the gospel came to the Colossians through the proclamation of others.

28. Paul emphasized the universal nature of the gospel in verse 6 (in all the world), which is now changed to in all creation under Heaven.
29. The prepositional phrase ἐν πάσῃ κτίσει (en pase ktisei--lit. in every created thing, among all creation) has troubled some interpreters since it is evident that Paul was well aware of the fact that the vast majority of the people in the known world had not heard of Jesus Christ.
30. Some interpreters believe that Paul is saying that the gospel is proclaimed by all creation (taking the preposition in an instrumental way); this has led some to suggest that the natural order reveals the gospel.
a. While it is true that the natural order of creation points to the existence of God (particularly His omnipotence and divine nature), the gospel is not part of general or natural revelation, but is one part of special revelation.
b. General revelation deals with the natural order, things that are common to all mankind, and can only teach limited truths; this includes the physical creation (Ps. 19:1-3; Rom. 1:18-20) and the existence of the conscience.  Rom. 2:14-16
c. Special revelation is contrasted with natural revelation in that it is not something that is made available to all people in all places.
d. Special revelation have include things like theophanies (Gen. 35:9), direct revelation from God through the Spirit (Gen. 8:15), dreams and visions (Gen. 20:3, 46:2), revelation provided through others (Matt. 1:22), angels (Dan. 8:16; Lk. 1:19), the Bible (IITim. 3:16), and Jesus Christ.  Jn. 1:14,17-18
31. Others believe that this should be taken as an example of hyperbole (intentional exaggeration) to stress once again that the same gospel the Colossians heard has been proclaimed in all the places that it has penetrated.  
32. It should be evident that the universal reconciliation of all things through the sacrifice of Christ would have a corresponding universal proclamation announcing this truth.
33. However, it should be evident that the emphasis is on rational creatures that can understand what is being proclaimed even though the gospel is being proclaimed throughout all creation.
34. The third assertion Paul makes deals with his relationship to the gospel of Jesus Christ, which he addresses in terms of the vocabulary of servants.
35. The Greek term that is translated as minister is dia,konoj (diakonos--agent, assistant, minister); it was used of one that served under the authority of another, one that functioned as an intermediary or assistant.
36. This noun does not have the same negative or lowly connotation of the term dou/loj (doulos—slave), who served without choice; the idea behind this word is one that serves willingly, one that places the interests of another person (in this context, the gospel) above his own interests.
37. It is used very often of domestic servants (those that wait tables), or those who serve within a particular household (Lk. 17:8; Jn. 2:5,9); in that regard, it is the perfect word to describe Paul’s service to the gospel within the household of God.  ITim. 3:15; Eph. 3:2
38. Although some suggest that this is an oblique reference to his apostolic office, that view should be rejected since there is no evidence that Paul’s authority was under attack in Colosse.
39. While διάκονος (diakonos--servant, minister, deacon) can be used technically of the office of deacon (Phil. 1:1; ITim. 3:8), it is normally used in a non-technical way to mean a helper of some kind; further, it is never used to refer to an apostolic office.

40. The emphatic statement (I became, I Paul) serves a few purposes in this context; first, in a letter from Paul and Timothy, it indicates that Paul emphatically takes complete responsibility for what is said here.

41. Secondly, it makes it evident that Paul sees his ministry as one that emulated the ministry of the Lord; Paul was likewise committed to God’s plan of salvation for the world.  Matt. 20:25-28; Rom. 15:16
42. Third, the idea of being a minister serves as a link to the next section, which focuses on his ministry to the Church at large and to the Colossians specifically.  Col. 1:24–2:5
43. Fourth, the fact that Paul refers to himself as a servant/minister denotes his humble acknowledgement that his service is offered alongside the service of such men as Epaphras and Tychicus.  Col. 1:7, 4:7
44. This all points to the fact that Paul is a person whose life was committed to the gospel and as such is a person to whom the Colossians should listen carefully.

1:24 Now I rejoice in my sufferings for your sake, and in my flesh I do my share on behalf of His body, which is the church, in filling up what is lacking in Christ's afflictions.  {nu/n (ab) temporal adverb; now, at this time, as things stand--cai,rw (vipa--1s) to rejoice, to be happy--evn (pd) in, locative of sphere; in the midst of--to. pa,qhma (n-dn-p) 16X, what happens to a person that must be endured, sufferings, misfortunes--u`pe,r (pg) on behalf of, for the sake of--su, (npg-2p) you all--kai, (cc) connective--avntanaplhro,w (vipa--1s) 1X, to take turns in filling something, to supplement--to. u`ste,rhma (n-an-p) 9X, pertains to the lack of what is needed or desirable, what is missing or lacking--h` qli/yij (n-gf-p) that which causes pressure or distress, affliction, tribulation; partitive genitive--o` Cristo,j (n-gm-s) of the Messiah; possessive, what Christ endured--evn (pd) in, locative--h` sa,rx (n-df-s) the flesh--evgw, (npg-1s) of me, possession--u`pe,r (pg) on behalf of--to. sw/ma (n-gn-s) the body--auvto,j (npgm3s) of Him, possessive--o[j (aprnn-s) which body--eivmi, (vipa--3s) is--h` evkklhsi,a (n-nf-s) the church}
Exposition vs. 24

1. As mentioned previously, the fact that Paul identifies himself as a servant/minister of the gospel serves to introduce this section, which shifts the focus to the ministry of Paul.
2. It is certainly not unusual for Paul to discuss the various aspects of his niche, but some interpreters have wondered why he chooses to do so in this context.

3. He discusses various aspects of his ministry in his other letters; every one of the Pauline epistles contains some information regarding this subject.

4. As Sumney has observed, part of the elements involved in ancient rhetoric entailed the author seeking to legitimize his standing and authority with the audience.

5. He goes on to say that that speakers in the ancient world generally agreed that it was important to present an image that showed what kind of person one was and, more importantly, that one had the best interests of his audience in mind.

6. This makes good sense in this context for two reasons.

a. The first is that the Colossians had never met Paul, but had likely heard about him from both friends and detractors.

b. The second is that he is about to issue a number of imperatives (34 in the rest of this book) and begin his refutation of the false teachers and their doctrines that were being advocated in Colosse.

7. Paul continues with another relatively lengthy sentence, which begins with verse 24 and extends through verse 29.

8. He begins this sentence with the adverb νῦν (nun--now), which is normally used to denote the present time; it can also be used as a marker that does not focus as much on time as it does on the present situation.
9. Since Paul had just identified himself as a servant of the gospel, this adverb now marks the beginning of Paul’s explanation of the nature of that ministry and the significance it had for the Colossians.
10. Verse 24 begins with Paul acknowledging his own Christian joy in the midst of, and in spite of, his sufferings; at the time of writing his sufferings included the matter of his house imprisonment in Rome.  Acts 28:30; Eph. 6:20; Phil. 1:7,13,14,17
11. He was able to enjoy the peace and joy of the Lord during his suffering because he was aware that sufferings were not only inevitable for believers (IThess. 3:4), but had a definite place in the lives of Christians.  Phil. 3:10; IThess. 3:4
a. Paul knew that suffering was one aspect of the grace of God and one aspect of the spiritual heritage of believers.  Phil. 1:29

b. The testing involved in suffering is one of the things that God uses to challenge the faith of believers and produce the virtue of patience in their lives   Rom. 5:3-5; James 1:2-4
c. Paul was well aware of the fact that sufferings must be kept in perspective since they are eclipsed by the future glory that suffering for Christ in time will surely bring.  Rom. 8:16-18; IICor. 4:16-18
d. Paul knew that his heavenly Father administered His plan in such a way as to cause his sufferings to work together for his ultimate good.  Rom. 8:28

e. Paul had been instructed from the time of his salvation that the ministry to which he had been appointed would be characterized by significant suffering.  Acts 9:16; IITim. 1:11-12

f. In that regard, he likely fulfilled the admonition offered by Peter with respect to how one is to approach suffering and having the proper mental attitude toward it.  IPet. 4:1

12. God’s happiness in time is not contingent upon pleasant circumstances, but is available to all believers in the midst of whatever sufferings, testing, affliction, and pressures they may be experiencing.  IICor. 7:4, 8:2; IThess. 1:6; Heb. 10:34; Acts 16:22-26

13. While God can certainly deliver the believer from his sufferings, Paul goes on to state that he keeps on rejoicing in the midst of his sufferings.
14. Although the text does not have a pronoun that discreetly identifies the sufferings in view as belonging to Paul, the context (this section focuses on Paul) makes it plain; Paul is also the subject the verbs in verse 24.

15. Although a few manuscripts add the first person pronoun (which should not be accepted as original), the definite article indicates that these are specific sufferings of which he was aware and can be used in the place of the pronoun.
16. The Greek noun πάθημα (pathema--what is endured or suffered) was used in Greek writings from about 500 BC and onward to denote that which would befall a person and had to be accepted by him; it normally focuses on the matter of sufferings in the New Testament.
17. Although Paul does not go into any detail with respect to the types, numbers, and degree of suffering, a section in Second Corinthians reveals that he had already suffered significantly prior to his imprisonment.  IICor. 11:23-29,12:7-10

18. One should not think that Paul sought out suffering for its own sake (he was not a masochist); nevertheless Paul does accept them joyfully as part of the unavoidable consequences of being a servant of Christ and the gospel.  Jn. 15:18-19
19. Paul goes on to make it plain that his sufferings (no matter how beneficial they may have been spiritually) were not self-induced or deserved; Paul clearly states that he suffered on behalf of the Colossians.

20. This statement has bothered some interpreters, who immediately ask how Paul’s sufferings for the gospel have or will benefit a local church that he did not found; additionally, he had never met the believers in the Lycus valley.

21. However, most interpreters recognize that the broader statement the follows regarding Paul’s suffering on behalf of the universal, visible Church would include also the Colossians since they were a part of the that body.

22. In that regard, Paul writes about his sufferings in numerous places and in a couple of them he recognizes that his sufferings are on behalf of people that he has not seen and may never see in this life.  IITim. 2:10; Tit. 1:1
23. Moule points out that the Colossian church was primarily Gentile in composition and he suggests that Paul’s sufferings were largely incurred because of his apostleship to the Gentiles (of whom the Colossians are representatives).
  Rom. 11:13; ITim. 2:7
24. Paul goes on to link his sufferings on behalf of the Colossians with the broader concept of suffering on behalf of the Church, which is in apposition to the phrase His body.
25. The Church as the body of Christ is a common New Testament metaphor.  Rom. 12:5; ICor. 12:12,27; Eph. 1:22-23, 4:12, 5:23,29,30; Col. 1:24

26. It is clear from Paul’s teachings that the relationship between the Lord and His body is organic and intimate; it should be evident that one cannot separate the Lord from His body.
27. It is evident from what the Lord said to Paul on the Damascus Road that He viewed the persecution of the Church as a direct attack on His own person.  Acts 9:4-5

28. As many interpreters have observed, the most challenging thing about this verse is Paul’s claim that his sufferings are filling up or completing what is lacking in the afflictions of Christ.
29. As most orthodox interpreters have noted, this cannot refer to the sufferings He endured on the cross with respect to the bearing of sins; the sufferings that redeemed mankind obviously do not require any supplementation or additions.  Jn. 19:30; Heb. 10:10-14
a. Additionally, Paul cannot be referring to the sufferings which Christ endured during the Kenosis since there is no biblical evidence that He did not absorb all the afflictions and sufferings that came His way.  Jn. 7:7, 15:18-20; Heb. 2:10; Lk. 24:26
b. One evidence for this not referring to His redemptive sufferings is that Paul switches from the noun πάθημα (pathema--suffering) to the noun θλῖψις (thlipsis--what presses, pressure, affliction); the latter noun is never used with respect to the atoning sufferings of Christ, but the former is.  Heb. 2:9; IPet. 1:11 
c. When Paul speaks of the matters of redemption or reconciliation, he uses terms like death (Rom. 5:10; Col. 1:22), cross (Eph. 2:16), or blood.  Eph. 1:7; Col. 1:20
30. However, the first term πάθημα (pathema--suffering) is used broadly of the sufferings of Christ that are common among those who have identified themselves with Him; these are the sufferings that believers can share.  IICor. 1:5
31. As believers are entered into union with Christ, their identification with Christ means that they will partake of a share of His afflictions and, to the extent that it is appropriate, later share in His glory.  Jn. 15:20-21; Rom. 8:17
32. Since Christ is no longer present physically on planet earth, those identified with Him are presently little Christs (Christians); they represent God’s plan in the Devil’s world and will share in the afflictions that come to the righteous as a result of the gospel.  Ps. 34:19; IPet. 4:13
33. Thus, the sufferings Paul shares are the present sufferings of Christ, particularly as they impact or benefit His body--the Church; what is lacking in those sufferings are the things that are yet to unfold in the lives of believers.

34. This includes things like mental and spiritual sufferings (IICor. 4:8), persecution (IICor. 4:9; IITim. 3:11-12), deprivation (IICor. 11:27), struggling against sin (the old sin nature; Rom. 7:15-24), demonic attacks (Eph. 6:12), loss of relationships (Matt. 10:35-37), and a loss of status and security.  Heb. 10:32-34
35. Paul clearly indicates that his sufferings on behalf of the gospel are to be located within his physical body; his sufferings took a significant physical toll on the apostle.  Acts 9:15, 14:19, 16:22-24, 21:30-31, 22:24-25; IICor. 11:23-25; IITim. 3:10-11, 4:14
1:25 Of which I myself became a minister according to the stewardship from God bestowed on me for your benefit, so that I might fulfill the word of God,  {o[j (aprgf-s) of which church--gi,nomai (viad--1s) become, enter into a new state--evgw, (npn-1s) emphatic, I myself--dia,konoj (n-nm-s) servant or minister--kata, (pa) according to--h` oivkonomi,a (n-af-s) 9X, stewardship, management of a plan or household; the office or action of administrating--o` qeo,j (n-gm-s) ablative of source, from God; subjective genitive has a similar force; God bestowed--h` (dafs) the one, the stewardship--di,dwmi (vpapaf-s) having been given or bestowed--evgw, (npd-1s) to me, indirect object--eivj (pa) lit. into, for your benefit--su, (npa-2p) you all--plhro,w (vnaa) purpose infinitive; to fully proclaim--o` lo,goj (n-am-s) the word, the message--o` qeo,j (n-gm-s) of the God; subjective genitive, the word God spoke, what God said}
Exposition vs. 25

1. In verse 23 Paul stated that he had become a servant/minister of the gospel; he now uses the same language to indicate that he had become a servant/minister of the Church.
2. The relative pronoun ὅς (hos--which, who) is feminine, which grammatically refers back to the Church; the New American Standard removes any ambiguity for the English reader and supplies that phrase.

3. Although some have suggested that the term διάκονος (diakonos--servant, minister) should be taken in its technical meaning of deacon, it should be understood in the non-technical sense of one who gets things done for a superior, a servant or helper
4. Paul has referenced his status as an apostle in the first verse of this epistle; however, he merely mentioned it and has since focused on his sufferings for others and his service to the gospel and to the Church.
5. Paul clearly understood and practiced the teachings and example of Jesus with respect to the matter of spiritual success and the necessity of serving others.  Mk. 10:43-45

6. The failure to be humble and place the needs of others first (and not pursuing a course of self-advancement or self-glorification) is certainly demonstrated in the incident involving James, John, and their mother.  Matt. 10:20-28

7. The fact that Paul uses the verb γίνομαι (ginomai--become) indicates that he was originally not a servant of the gospel or of the Church; in fact, he was a violent and aggressive persecutor of God’s plan and God’s people.  Acts 8:1,3, 9:1-2; ITim. 1:13
8. While the verb indicates that Paul’s volition was involved in becoming a servant to the Church, he points out that his current status was not simply an act of his will, not simply a choice he made.
9. Rather, he became a servant in accordance with the fact that God had bestowed a stewardship on Paul; it was God’s directive will that guided Paul in his lifestyle.

10. The Greek noun oivkonomi,a (oikonomia—lit. house law, house rule) is a verbal noun that refers to the office or action of one administering or managing a household (Lk. 16:2-4), while the related term oivkono,moj (oikonomos—steward) is used as a title for the manager/administrator.  Lk. 14:42
11. The noun can refer to the office of his stewardship (his apostolic office), or to his active administration of the particulars involved in that office; there may be times when both are in view.
12. In this case, the stewardship with which Paul had been entrusted was his apostolic office; this involved all the privileges the office afforded, but also came with the responsibilities to administrate that office properly.  ICor. 9:17
13. It was in his capacity as an apostle that Paul mediated the gospel to the Gentile world; his responsibility was to minister the gospel and doctrinal truths of God’s plan to the Gentiles.  Acts 9:15, 13:46-47, 22:21; Tit. 1:1
14. It was the grace of God mediated to Paul that elevated him to his apostolic office in the first place; although Paul chose to obey God’s will for his life, he freely acknowledged God’s will (Eph. 1:1; Col. 1:1; ITim. 1:1) and His grace in all this.  Rom. 1:5; Gal. 2:8; Eph. 3:2; Tit. 1:3
15. As he does in other places, Paul acknowledges that his apostolic office was not some blessing conferred on him for his own benefit; he had been established as an apostle for the benefit of the Colossians specifically (Col. 1:25) and for the Gentiles in general.  Rom. 1:5; Gal. 1:16; ITim. 2:7
16. The final part of verse 25 uses an infinitive of the verb πληρόω (pleroo--to fill up, fulfill, “might fully carry out”) to explain the purpose for Paul becoming a minister in the first place.

17. The verb πληρόω (pleroo--to fill up, fulfill) can be used in a number of ways, which include the basic idea of physically filling a space.  Matt. 13:48. 22:10
a. It can be used of things that are not physical filling something, like a smell or fragrance permeating a room.  Jn. 12:3
b. It is used to denote the idea of some emotion overcoming a person so that he is said to be filled with it.  Lk. 4:28; Rom. 1:29
c. It is used with regard to time and can denote the matter of time passing (Acts 7:30, 9:23) or of history reaching a critical point in God’s plan (the time has come).  Mk. 1:15
d. It is used of God’s word with respect to the matter of completing or fulfilling prophecy.  Matt. 2:17, 5:17
18. It is evident that the first three options above cannot be in view, so some interpreters recognize that the language is consistent with that used of fulfilling prophecy.  Lk. 1:20, 24:44; Jn. 12:38, 15:25
a. It is evident that Paul was the one who fulfilled the prophecies Peter cited from the book of Psalms regarding the office left vacant by Judas.  Acts 1:20; Ps 69:25, 109:8

b. It is also evident that the Old Testament prophecies regarding Gentile inclusion with the people of God are brought to fruition largely through Paul’s ministry.  Isa. 49:6; Zech. 2:11; Rom. 9:24-26, 15:8-12; Eph. 3:6
19. Some note it is also consistent with language that Paul uses in the book of Romans with respect to the proclamation of the gospel, which some consider to be in view in the phrase the word of God.  Rom. 15:19; IITim. 4:17
20. Others have a similar idea when they suggest that the word of God is fulfilled or brought to completion once it has been proclaimed to every creature under Heaven.  Col. 1:23

21. A few suggest that in this case the word of God may have to do with the various responsibilities God gave to Paul regarding his apostolic office or function, which he must accomplish in order to fulfill his ministry.  Col. 4:17
22. In this case, what follows in verse 26 deals with the matter of content (the term mystery in verse 26 is in apposition to word in verse 25), so it would seem that the idea here is that Paul would fully teach all the aspects of God’s mystery for the Gentiles and fulfill the ministry God had given to him.
23. This begins with his proclamation of the gospel (Rom. 15:19-20) and continues with the doctrinal teaching regarding the singular mysteries that comprise this entire mystery.  Col. 1:28; Tit. 1:1
1:26 that is, the mystery which has been hidden from the past ages and previous generations, but has now been manifested to His saints,  {to. musth,rion (n-an-s) the mystery--to. avpokru,ptw (vprpan-s) 4X, the one having been hidden, concealed, kept secret; note perfect, emphasizes existing results attributive participle--avpo, (pg) from, away from--o` aivw,n (n-gm-p) the ages, from eternity past; ablative of separation--kai, (cc) and--avpo, (pg) from, away from--o` genea, (n-gf-p) the generations, previous generations; ablative of separation--de, (ch) but--nu/n (ab) now, at this time--fanero,w (viap--3s) cause to become visible, reveal, expose, to make known, to disclose; constative aorist--o` a[gioj (ap-dm-p) to the saints; dative of advantage--auvto,j (npgm3s) of Him, His; genitive of possession or relationship}
Exposition vs. 26
1. In verse 26 Paul continues with the concept of the mystery, which is in apposition to the noun λόγος (logos--word, message), which is found at the end of verse 25.
2. This term would have been familiar to those in the first century since the mystery religions had a long history and were certainly present and functioning during Paul’s time.

3. While the most ancient seems to be the mysteries of Osiris in Egypt (c. 1875 BC), these mystery religions were found in many cultures including Persia, Syria, Anatolia, Greece, and Rome.

a. The mysteries involved certain rites of initiation, after which the initiate belonged to a privileged society of those who had shared the same experience.
b. Those promoting these religions promised a knowledge of divine things which was accessible only to initiates.
c. Those practicing the mystery religions placed a strict obligation of secrecy on their members, and they imposed certain standards of self-discipline and morality.
d. As will be seen, God’s mysteries do not involve any elaborate rituals or initiations and are not limited to only a privileged few; nevertheless, they do provide the accurate knowledge of God’s plan.
4. While the term musth,rion (musterion--mystery, secret) is a singular, the comprehensive nature of God’s mystery involves a number of other mysteries.

5. These refer to the secret thoughts, plans, dispensations, and doctrines of God that are hidden from the human race; they are inaccessible to men unless God chooses to reveal them.
6. The term deals with the gospel of Jesus Christ as a whole, or to the totality of God’s plan of salvation through Christ and the various doctrines that are part of that plan.
7. The noun musth,rion (musterion--mystery, secret) is modified by the articular perfect passive participle of avpokru,ptw (apokrupto--to hide, to keep secret), which indicates that the mystery had been effectively kept secret; the perfect tense of the participle stresses the ongoing fact of secrecy.  Rom. 16:25; Eph. 3:9 
8. The fact that God is the one who had concealed the mystery would suggest that only He would be in a position to reveal the secret.
9. Although great students of God’s plan sought to figure out certain things with regard to God’s promised salvation, they were unable to ascertain that which God had hidden.  IPet. 1:10-12
10. The idea of something being hidden is a concept that is inherent within the term mystery; however, the hidden nature of it also anticipates a time of revelation.
11. Thus, with the advent of Messiah and the change of dispensations to the Church Age, God began to reveal things He had previously kept hidden, using men like Paul to communicate His revelation.  Rom. 16:25; ICor. 2:1,7; Eph. 1:9, 3:5; Col. 1:26-27
12. The prepositional phrase that follows avpo. tw/n aivw,nwn (apo ton aionon--from the ages) should be understood in the sense of duration; the mysteries had been kept secret from eternity past so no one was privy to them. 
13. Paul had just finished explaining that the cosmos is rationally ordered (Col. 1:15–20) and clearly indicated that the three dimensions of spatial existence were subject to God’s control.
14. Here it becomes evident that the fourth dimension of time is also firmly under divine control; there is a divine timetable for the events of history.  ITim. 2:5, 6:15; Tit. 1:3; Rev. 1:3
15. As Dunn has noted, the movement of world history is a linear progression which has also been directed by a secret purpose determined from the beginning by the one God; it is hidden by divine intention.
  Lk. 10:21 
16. Although some seek to read a Gnostic reference into the term aivw,n (aion--period of time, age), there is no justification for that view; it most often refers to the ages in the sense of time.
17. While the ideas of Gnosticism were present in the first century and may have been part of the false doctrines that had come to Colosse, it is eisegesis (the process of interpreting the text in such a way as to introduce one's own presuppositions, biases, or agenda) to insert them into this context.

18. Paul used the same or a similar construction in other places to indicate that the mystery had been hidden before the ages (ICor. 2:7), but here adds a second prepositional phrase that emphasizes people.
19. The mystery had not only been kept secret for an extended time (from eternity past), it had been hidden from every person in every generation of human history.  
20. With the two terms νῦν δὲ (nun de--but now), Paul focuses on the time of the revelation of the mystery, which began to be revealed with the Incarnation and continued to be revealed during the early Church Age.
21. The verb φανερόω (phaneroo--to make visible, disclose, reveal, expose, “manifested”) is a constantive aorist, which refers to a series of disclosures (individual mysteries) that are conceived of as a whole.
22. With the use of the phrase but now the verb may be translated with the force of the English perfect; the passive voice should recognize that God is the ultimate agent of this revelation.

23. However, while the mysteries were made manifest through the teaching of men like Paul, God first had to reveal the specifics to them.  Gal. 1:12; ICor. 2:10; Eph. 3:3,5
24. The recipients of these great revelations are not simply a chosen few religious elites (as in Gnosticism), but they are available to all the people of God.

25. Although some want to limit the term to those believers to whom the gospel was first delivered and entrusted (apostles and prophets), Paul’s use of the articular adjective should be understood as a reference to all believers.
26. It is not that these mysteries were revealed to all the saints all at once, in spite of the fact that they were made available through Paul’s teaching; rather, they had to be assimilated through consistent exposure to Paul’s teaching ministry, as well as that of the teaching of the Holy Spirit.
27. Similarly, all believers still have access to God’s mysteries if they are willing to seek them through the revelation of the Word of God and the system that God has established for learning His plan through His word.  ICor. 2:10-13; Eph. 4:11-13; Col. 1:28; IITim. 4:2-4; James 1:19-25; IPet. 2:1-3
1:27 to whom God willed to make known what is the wealth of this glorious mystery among the Gentiles, which is Christ in you, the hope of glory.  {o[j (aprdm-p) to whom; dative of advantage--o` qeo,j (n-nm-s) the God--qe,lw (viaa--3s) to have a desire for something, to wish, to want--gnwri,zw (vnaa) to make known, to reveal; complementary infin.--ti,j (aptnn-s) interrogative, what?; introduces indirect question that functions as object of gnorizo; used to denote quality or quantity--supply present tense of eimi--to. plou/toj (n-nn-s) the wealth, abundance, plentiful supply--h` do,xa (n-gf-s) of the glory; attributed genitive, the mystery partakes of the glory of God--to. musth,rion (n-gn-s) the mystery--      ou-toj (a-dgn-s) near demonstrative, this--evn (pd) in, among--to. e;qnoj (n-dn-p) the Gentiles, the nations--o[j (aprnn-s) which mystery--eivmi, (vipa--3s) is, involves--Cristo,j (n-nm-s) Christ--evn (pd) in su, (npd-2p) you all, in you all, each one of you--h` evlpi,j (n-nf-s) the hope, expectation--h` do,xa (n-gf-s) of the glory; objective genitive}

Exposition vs. 27

1. Paul continues with the subject of the saints from the end of verse 26, using a dative of advantage to express the truth that this revelation is in the interest of the saints; these things have been revealed for their spiritual benefit.

2. As mentioned previously, if God’s mysteries are to become available to anyone but God, He has to choose to reveal them.  ICor. 2:11
3. Paul states explicitly that it was God’s directive will to do so; He chose to make these things known at the time He had planned.

4. The emphasis on God’s will serves to emphasize the significance of his plan throughout history, which always included the Gentiles in His plan of salvation.
5. As should be evident, the inclusion of the Gentiles with God’s saints is not an historical accident; instead, it is part of the predetermined plan of a God who is actively working in human history to accomplish His will.  Jn. 5:17
6. What God willed is expressed by means of the complementary infinitive of the verb γνωρίζω (gnorizo--make known), which means to make known or reveal.
7. What God chose to make known is found in the form of an indirect question, which is introduced by the interrogative adjective/pronoun τίς (tis--who? what?); that entire phrase serves as the object of the infinitive to make known.
8. What God wills to make known is seen in the Greek phrase the wealth of the glory of this mystery, which has been understood in a couple of ways.
a. The first is that the wealth or abundance is described by the term glory, which has led many to translate the second term glory as an adjective that modified wealth--the glorious wealth.
b. The second takes the noun glory as an attributed genitive, which modifies the following term mystery; this leads to the translation the wealth of this glorious mystery.
9. In any case, the phrase stresses that there is a significant abundance of glory that is associated with the mystery; the mystery partakes of the glory and character of God.
10. The use of the singular this mystery focuses on the totality of the mystery, which is Christ Himself (Col. 2:2), in whom are contained the individual mysteries that are associated with the plan of God.

11. There can be no doubt the Christ appeared on the Damascus road in order to save Paul and to reveal one significant aspect of God’s mystery; that aspect focused on Paul’s mission to the Gentiles.  Acts 9:15, 22:21; Gal. 1:16; Eph. 3:8

12. While God’s purpose to save the Jews was an important emphasis of the Old Testament prophets, careful study of the Old Testament indicated that it was also God’s saving purpose to include the Gentiles.  Ps. 86:9, 102:15; Isa. 11:10, 49:6, 66:18; Jer. 4:2; Dan. 7:14
13. Although the prophets spoke about the coming Messiah and His salvation (IPet. 1:10) and Paul indicated that the gospel was proclaimed to Abraham (Gal. 3:8), it was not until the appearance of Christ that the prophecies (which sometimes were vague) began to be fulfilled.  Isa. 57:19; Eph. 2:17
14. However, even the greatest of Old Testament believers had no revelation with regard to the mystery of Christ, the mystery of the Church Age, or the related mystery regarding the incorporation of Jews and Gentiles together into the body of Christ.  Eph. 3:4-6
15. In that regard, it was the apostle Paul (although God may have informed others as well) who was the primary recipient of the mystery doctrines; he was the first to actually understand these hidden aspects of God’s plan.

16. He was then entrusted with an apostolic ministry (a stewardship), which carried with it the responsibility to proclaim the truths of God’s plan to the Gentiles.  Acts 13:46-47, 18:6; Rom. 15:16; Gal. 1:16, 2:9

17. The manner in which God would bring this to pass was hidden until the time God would choose to bring His purpose to fruition; it is through Paul, one of the stewards entrusted with God’s mysteries (ICor. 4:1), that God began to fulfill His purpose of placing Gentiles on an equal standing with the Jews in the body of Christ.  Rom. 1:13
18. Although some construe the prepositional phrase in/among the Gentiles with the verb make known, others construe it with the phrase regarding the mystery, since it was through the Gentile mission that the riches and glory of God’s plan are manifested.
19. Although it is not specifically mentioned here, another related aspect of the mystery involved the fact that the Jews would be set aside as the custodians of God’s plan and would be replaced with another nation.  Matt. 21:43; Rom. 11:25
a. However, as it turned out, it was not a singular nation that would replace Israel, it was a “nation” comprised of people from all the nations.  Rev. 5:9-10
b. Another aspect of that mystery deals with the fact that God’s rejection of Israel is only temporary; there will be a future for the remnant of the Jews; the Church Age is merely an interruption in the dispensation of the Age of Israel.  Rom. 11:23,26-27
20. Paul goes on to identify the key aspect of the mystery that is germane to the Gentiles, which deals with the matter of the indwelling of Christ.

a. The prepositional phrase ἐν ὑμῖν (en humin--in you, among you all) has been understood by some as a reference to the fact that this all takes place among the Gentile community.
b. While that is an acceptable translation, Bruce rightly recognizes that the translation within you is equally valid; he believes that neither sense should necessarily be excluded.
 
c. It is true that sometimes interpreters make too much of the second person plural, who sometimes insist that the second person plural does not apply to individuals, but only to groups.
d. While they may suggest that there is no middle group between the plural group/the church and the individual believer, careful study of the Bible does not support that conclusion.

e. Thus, while one may conclude that Christ does dwell in the midst of the redeemed community, this does not rule out the fact that He also indwells individual believers; in fact, there is no community apart from individual believers.  
21. The actual phrase Christ in you had led to two understandings; the first is that Christ dwells within the believer by virtue of the Holy Spirit.
a. It is readily documentable that God the Holy Spirit takes up permanent residence within the believer at the point of salvation.  Jn. 14:17; Rom. 8:9,11; ICor. 3:16, 6:19

b. In the gospel of John, Christ informs the disciples that He will be sending an aide/helper/advocate, whom Jesus identifies as the Spirit of truth.  14:16-17

c. However, in the very next verse Jesus indicates that He will come to them; thus, it is evident that He views the Holy Spirit as an extension of Himself.  Jn. 14:18

22. The second view is that Christ is directly and personally present in the lives of His people since He is the head of His body--the Church.  Eph. 1:22-23; Col. 1:18
23. In that regard, it is equally documentable that Christ is also in the believer.  Jn. 14:20, 15:4; Rom. 8:10; Col. 1:27
24. In the gospel of John, Jesus equates the matter of residing in the believer with the matter of His words residing in the believer.  Jn. 15:5,7
25. Based on all this, the orthodox understanding is that at the point of salvation the Holy Spirit takes up permanent residence within the believer in order to provide divine revelation with regard to God’s word and His plan.  ICor. 2:12

26. On the other hand, the reality of Christ in the believer is not instantaneous at salvation, but is progressive; as the believer learns and grows in God’s word, the character of Christ is formed within Him over time.  

a. Paul indicates in the letter to the Galatian churches that the nature and character of Christ is not an automatic, but must be formed over time.  Gal. 4:19  
b. In the letter to the Ephesians, Paul equates the matters of the unity of the faith, the knowledge of the Son of God, the matter of spiritual maturity, and the full expression of Christ.  Eph. 4:13
c. However, he is quite clear that this is a process and that growth must take place if one is to emulate the spiritual head of the Church.  Eph. 4:15
d. Thus, the extent to which He indwells the believer varies based on one’s level of spiritual growth; the ideal is that the complete character of Christ is formed within the believer.
27. Therefore, part of the mystery is that Christ indwells his people; He is directly and personally present in the lives of his people, who constitute his body.

28. The reality of the indwelling of Christ is then declared to be the believer’s hope of glory, which focuses on the expectation the believer has for the future.
a. The modern dictionaries define hope as a feeling of expectation that comes from a desire for something specific in the future; however, there is no real certainty that what is hoped for will actually occur.

b. Hoehner notes that in Greek thought, hope consisted merely of a consoling dream of the imagination, designed to make one forget his present troubles but leaving him with no certainty regarding the future.

c. One primary difference between the secular definition of hope and the biblical meaning of the word is that biblical hope has a far greater emphasis on the reality of confident expectation with regard to the future.  Rom. 5:2

d. In fact, while a form of cosmic hope does exist, the spiritual reality is that in terms of the actual future the unbeliever has no hope.  Eph. 2:12; IThess. 4:13

29. While people may hope for a particular thing or outcome in the future, it often has no basis in historical fact; the believer’s hope is based on the revelation of God in human history.  Ps. 119:49, 130:5

a. God’s actions and revelation, coupled with various prophecies regarding the future, form the very solid basis for the believer’s expectations regarding that future.

b. It is evident from the Scriptures that in eternity past, God formed a comprehensive plan that is destined to be fulfilled in every detail.  Isa. 14:24,27, 23:8-9, 25:1, 37:26, 46:11

c. He has planned not only the beginning of things but has also made all the arrangements necessary to bring that plan to a successful conclusion.

d. All that God has stated in principle in His word has come to pass just as He said it would; therefore, one can reasonably have hope that the future will likewise unfold as God has planned.  Gen. 3:17, 6:13, 18:14, et al.

30. The genitive of the noun δόξα (doxa--glory) should be understood in an objective sense; the hope of the believer is that he will receive his share in the eschatological glory of God.  Rom. 5:2; Col. 1:12
31. While all believers are destined to some measure of glory (Rom. 8:29-30), the maximum expression of that glory will be among believers who have maximized with regard to the matter of the indwelling of Christ.

32. If the believer chooses to cooperate with God’s plan, the Ph2 process of sanctification will eventuate in spiritual growth which will result in greater conformity to the image of His Son; the greater that conformity to the character of Christ, the greater the confidence of future glory.  IICor. 3:18
33. However, the New Testament clearly indicates that it is not only the character of Christ that must be present within the believer; he must also be willing to endure the sufferings of Christ if he is to receive maximum glory.  Rom. 8:16-18; Phil. 3:10; Heb. 10:32-35; IPet. 4:13
Doctrine of Mysteries

1:28 Whom we ourselves proclaim, admonishing every man and teaching every man with all wisdom, so that we may present every man complete in Christ.  {o[j (apram-s) whom=Christ--evgw, (npn-1p) we, emphatic; note shift to plural--katagge,llw (vipa--1p) 18X, to make known in public, to announce or proclaim; customary present--nouqete,w (vppanm1p) 8X, to give advice about stopping or continuing in an improper course of conduct; admonish, warn; temporal, as/while we warn; means, by means of warning--pa/j (a--am-s) every--a;nqrwpoj (n-am-s) man=person--kai, (cc) connective, and--dida,skw (vppanm1p) to teach, to instruct; means or more likely temporal, while or as we teach--pa/j (a--am-s) every--a;nqrwpoj (n-am-s) man=person--evn (pd) with, instrumental of manner, with wisdom--pa/j (a--df-s) every, every form or type--sofi,a (n-df-s) wisdom--i[na (cs) introduces purpose clause--pari,sthmi (vsaa--1p) lit. to stand alongside, to be present, to present; we may present--pa/j (a--am-s) every--a;nqrwpoj (n-am-s) man=person; object/complement construction--te,leioj (a--am-s) 19X, meeting the highest standards, that which is complete, fully grown, mature, or even perfect--evn (pd) in--Cristo,j (n-dm-s) Christ, Messiah}
Exposition vs. 28
1. As mentioned at the beginning of verse 24, this continues the sentence that began there; it will conclude with verse 29.

2. Although most English versions place a period after verse 27 and begin a new sentence with verse 28, the Greek continues the same sentence.
3. One feature that is quite evident in this verse is its continued emphasis on universality; Paul uses the adjective πᾶς (pas--all, everyone) four times in this verse.

4. It seems likely that he does so to indicate that his proclamation was not available to only some spiritual elite (as in Gnosticism); all God’s truth is designed for all God’s people.

5. The relative pronoun ὅς (hos--who, whom) continues the sentence and is grammatically referring back to Christ at the end of the previous verse.

6. The relative is in the accusative case since it is the object of the verb καταγγέλλω (katangello--proclaim, announce), which means to make something known to a public audience.

7. The verb is to be classified as a customary present, which is used to reference either an action that regularly occurs (as here) or to an ongoing state. 
8. Almost all interpreters have noted that there is a shift from the first person subject (Paul) and a return to a second person plural subject (we), which is made emphatic in the Greek by using the pronoun ἐγώ (ego--we) with the verb.
9. Although some think the change is an example of the editorial “we” (saying we when the author means “I”), it is likely a conscious way of connecting others with Paul and the proclamation of the gospel.
10. Since Paul is going to use his authority to do things like admonish and teach believers, it authorizes and enables others in leadership positions, who are also associated with the Pauline mission, to engage in these same activities among believers.

11. The object of the proclamation is Christ, who is emphasized by the placement of the accusative at the beginning of the statement.

12. First and foremost, Paul’s proclamation focused on a single, unique person, whom he has already described in some detail in the earlier part of this chapter.
13. While it is true that Paul’s proclamation focused on a person, it is quite misleading and a gross oversimplification to say that Paul did not proclaim a system of doctrine that found its source in the God-man.

a. There are critical doctrines that can only be found by systematically studying the Old and New Testaments; to proclaim Him accurately involves a significant doctrinal task that begins with matters like His deity and His preexistence.
b. It continues with the matter of His earthly lineage; it must be documented that Jesus of Nazareth actually fulfilled the prophecies of the Old Testament by being the seed of the woman (Gen. 3:15), the seed of Abraham (Gen. 22:17-18) and the greater son of David.  IISam. 7:12-13; Hos. 3:5
c. The matter of where He was to be born, when He was to be born, how He was to be born, and a host of other prophecies that are germane to Messiah must be proven; Josh McDowell cites over 60 prophecies that had to be fulfilled in a single individual.

d. There is an entire doctrine devoted to the matter of His miraculous, virgin birth, the fact that Jesus did not possess a sin nature, and the reality that He never sinned.
e. Paul would certainly have proclaimed His work on the cross, which involves, but is not limited to, the doctrines of redemption, atonement, reconciliation, propitiation, justification, and sanctification.
f. He would have taught the reality of His unique bodily resurrection from the dead and His exaltation by God the Father; this would naturally lead to doctrines like the Second Advent and His glorious kingdom.
14. In fact the matter of sound doctrine is so important that these sound teachings are referenced as the faith; this is so critical to understand God’s plan in Christ that believers are exhorted to stand for these truths against the doctrinal attacks that come from those who misrepresent Jesus.  Jude 1:3

15. Paul goes on to use two circumstantial participles, which serve to express the fact that proclaiming Him is supplemented or explained by two terms that place an emphasis on actively instructing others.
16. There are some interpreters who see the first participle (admonishing) as being directed toward the unregenerate and the second being directed toward believers.

17. However, Paul never uses the first verb in contexts of evangelism; in fact, each of the eight times this verb is used are all in contexts involving believers.  Acts 20:31; Rom. 15:14; ICor. 4:14

18. The first participle is from the verb νουθετέω (noutheteo--lit. to place in the mind, warn, admonish), which denotes the act of giving advice to another person; this is designed to warn them about avoiding a particular action or continuing in some course of conduct.

19. This verb is used with the connotation of confronting someone with the intent of changing his attitudes and actions; the root idea is that of placing in the mind of someone what is the correct action or course of action.
20. While there is a universal sense to this verse, which cannot be missed, the force of the adjective πᾶς (pas--all, each, every) must be determined and sometimes limited by context.

21. In this context, all does not mean all men universally, but focuses only on believers; beyond that, it is limited only to those believers with whom Paul (and other teachers) comes into contact.

22. While it focuses on every believer God brings into Paul’s periphery, the force of this is that Paul has the same message for all people, and operates in the same way in all locations, just as the gospel does.  Col. 1:6
23. In that regard, the language is likely used to counter any form of supposed spiritual privilege; there are no special teachings that are for only a few spiritual or intellectual elite.

24. The second participle is from the verb διδάσκω (didasko--teach, instruct), which means to provide instruction in a formal or an informal setting.
a. The verb and cognates are frequently used in the New Testament to refer to authoritative communication of the gospel or other biblical truths.  Eph. 4:11; ITim. 1:10, 5:17; IITim. 2:2

b. As with any discipline, the contents of the Bible should be taught systematically, accurately, and consistently if the student is to profit from a ministry.
c. Therefore the teaching ministry must first focus on exegesis (explanation and interpretation of the text) and the necessary historical background to explain the text.  
d. From this discipline, the exegete begins to see that certain doctrines are taught in the Bible, which doctrines comprise the faith; these should be systematically organized and taught.  

e. Teaching also involves the communication of the legitimate Christian rituals (baptism and the Lord’s Table) and traditions that are characteristic of sound doctrine.  ICor. 11:2; IIThess. 2:15

f. Doctrinal teaching must also involve exhortation as the teacher addresses the practical matters of living the Christian way of life according to the examples that have been left.  IIThess. 3:6; IITim. 4:2
25. The prepositional phrase that follows (with all wisdom) denotes the manner in which Paul goes about his admonition and teaching ministry.
26. The noun sofi,a (sophia—wisdom) was first used to denote an ability in a practical skill such as carpentry, or expertise in any craft.

27. In later usage, it was limited to theoretical and intellectual knowledge; finally, it was used of a wise person who combined his knowledge with appropriate action.

28. It refers to the ability or capacity to understand and, as a result, to act in a way that leads one to practical success in whatever endeavor he may undertake.  Eccles. 10:10

29. The emphasis here is on the fact that believers need wisdom in order to understand God’s plan, but also need the practical warning and instruction in order to live the Christian way of life effectively.

30. Paul knows that the Colossian believers are going to need God’s wisdom as they are impacted by competing religious false teachings; Paul makes it plain that their teachings only offered the appearance of wisdom.  Col. 2:23
31. To conduct their ministries in this manner indicates that Paul and other adjusted communicators conduct their ministry in a way that is both wise and effective.
32. The verse concludes with a purpose clause, which provides the purpose for Paul’s proclamation of Christ; in this case, it is an eschatological purpose, which involves presenting every believer before Christ at the Bema Seat.

33. Again, while the language suggests universality, every man must be understood to mean those believers with whom Paul and other communicators interact and instruct.
34. The Greek adjective that is translated as complete is te,leioj (teleios--complete, perfect, mature), which is derived from the verb tele,w (teleo); that verb means to complete some activity, to bring something to an end, or to accomplish some task or process.
35. This adjective is a term that is used in a variety of ways; however, the root sense of it seems to be that which meets the highest standards.
36. Aristotle defined the word as that beyond which there is no further advance in excellence or quality, that which lacks nothing in terms of its own excellence. 
37. The term denotes a level of spiritual growth that results in the believer being firmly established in the faith.  Col. 1:23

38. It denotes a doctrinal believer who comprehends the will of God (Rom. 12:2; Col. 1:9), one who is no longer immature and misled easily (ICor. 14:20; Eph. 4:13-14), and one who has attained spiritual maturity and a measure of Christ-likeness.  ICor. 2:6
39. As with all things in the Christian experience, this all comes about in Christ; salvation, sanctification, and glorification comes based on union with Christ.

1:29 For this purpose also I labor, striving according to His power, which mightily works within me.  {eivj (pa) for, with respect to--o[j (apran-s) which, which purpose--kai, (ab) adjunctive, also--kopia,w (vipa--1s) 23X, to be weary or tired, to exert oneself physically, mentally, or spiritually; customary or habitual present--avgwni,zomai (vppmnm1s) 8X, to exert oneself, to strive diligently; attendant circumstance--kata, (pa) according to--h` evne,rgeia (n-af-s) 8X, the state or being active, working, activity--auvto,j (npgm3s) of Him, His; subjective genitive--h` evnerge,w (vppmaf-s) 21X, to work, be active evn (pd) in--evgw, (npd-1s) me--evn (pd) instrumental of manner, with--du,namij (n-df-s) ability, capability, power; powerfully, “mightily”}
Exposition vs. 29

1. Paul closes this section by returning to the subject of his apostolic labors on behalf the Church and individual believers.
2. The prepositional phrase that begins this verse uses the directional preposition εἰς (eis--into, for) and the neuter form of the relative pronoun ὅς (hos--who, which), which refers back Paul’s purpose of presenting every man complete in Christ.

3. The adjunctive use of the conjunction καί (kai--also) may serve to focus on Paul personally (he returns to the first person) as part of the larger group of communicators he referenced in the previous verse.
4. It may also modify the purpose for which Paul strives, suggesting that he not only labors for this purpose but for other reasons as well (evangelization, prayer, etc.)

5. Although Paul uses strong terms to describe his work, the adjunctive use here would indicate that his sufferings and labor are not materially different (although likely far more intense and numerous) than that of other adjusted communicators.

6. The verb Paul uses to describe his activity is κοπιάω (kopiao--to exert oneself, to be weary or tired); it can focus on the hard work one does or the physical fatigue that results from intensive labor.
7. It referred to the type of exertion that was necessary to perform strenuous and difficult labor, which would leave one tired, weary, or exhausted.  Lk. 5:5
8. For those involved in the ministry, the labor necessary would include the physical labor that is necessary so one can support himself and have some resources for helping others.  Acts 20:34-35; ICor. 4:12; Eph. 4:28; IThess. 2:9; IIThess. 3:8
9. It would also include the spiritual aspects of the ministry, which includes the labor necessary to adequately fulfill the study/teach routine, the labor one expends in praying for others, and the labor necessary for properly shepherding the flock.  IThess. 5:12; ITim. 5:17; IPet. 5:2-3
10. Lightfoot makes the observation that this verb was used with regard to the labor and fatigue that athletes would undergo in their training; this serves to introduce the next verb striving.
11. Paul then uses the participle of the verb ἀγωνίζομαι (agonizomai--to contest, fight, or struggle), to express the nature of his exertion;

12. That verb was used both literally and figuratively for engaging in an athletic contest.  ICor. 9:25
13. It was also used in a general sense of exerting oneself with regard to something (Lk. 13:24), fighting with weapons (Jn. 18:38), struggling in prayer (Col. 4:12), or fighting the good fight of faith.  ITim. 6:12; IITim. 4:7
14. Paul uses these two verbs together in one other place to refer to the normal work of communicators as they exert themselves in order to prepare believers for the Bema Seat.  IITim. 4:10

15. The work of the communicator refers to the general work involved in the ministry; this involves proclaiming the gospel, prayer for believers, encouraging, exhorting, and admonishing believers, and withstanding false teachings.

16. In Paul’s case, as well as in the case of other communicators, this may also involve the labor one must expend to support oneself if full maintenance is not an option.  IThess. 2:9; IIThess. 3:9; Acts 18:3
17. As he does in other places, Paul acknowledges his own efforts with respect to fulfilling the stewardship with which he had been entrusted.  ICor. 9:17; Eph. 3:2; Col. 1:25
18. However, he is always quick to balance his efforts and sacrifices with the matter of God’s provision, which enables him to function as he does.  ICor. 15:10

19. Paul rightfully acknowledges that the strength needed to accomplish the task before him does not come from within himself; the Lord is powerfully working in Paul to provide the resources to achieve his goal.
20. The prepositional phrase that follows serves to define the standard by which Paul works and strives in the ministry; it is consistent with the activity of the Lord.

21. Paul uses the noun evne,rgeia (energeia), which refers to the state or quality of being active; however, it does not refer simply to action in general, but denotes effective action.

22. It involves activity that is successful, activity that brings about the desired result.  Isa. 55:11

23. When one considers the use of this noun in the New Testament, it becomes apparent that the emphasis is not only on effective power; it also focuses on the matter of supernatural power in action.  Eph. 3:7; Phil. 3:21; IIThess. 2:9,11
24. That noun is then modified by the articular cognate participle of the verb evnerge,w (energeo--work), which is defined as using one’s abilities or capabilities to accomplish something.
25. In a similar way to the noun, it does not merely convey the idea of effort, but of working in a way that is effective.
26. While it is occasionally used to refer to operations that are not supernatural, most of the biblical usages of this verb deal with activity that is spiritual and/or supernatural.  Matt. 14:2; Gal. 2:8; Eph. 1:11, 2:2; Phil. 2:13; IIThess. 2:7
27. It is this internal dynamic that provides Paul the spiritual and physical strength to agonize with believers until they are mature in Christ.

28. The final prepositional phrase should be understood adverbially to modify the verb verb evnerge,w (energeo--work); it means with power and is translated as mightily or powerfully in most English versions.
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